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PREFACE 


IN the following pages I have attempted to give 
the English-knowing public, both Muslim and 
non-Muslim, a glimpse from the Holy Qur-an 
and the Prophet’s life. The Qur-dan is a big 
Book; hence for an average reader it is rather 
difficult to go through it thoroughly ; and espe- 
cially these days when life has become so busy. 
This concise selection, however, is expected to 
encourage the young readers, and create in them 
a taste, a search for the treasures of wisdom and 
knowledge of the Holy Book. 

No less important is the life of the Prophet, 
which is chequered and eventful. He passes 
through various circumstances; and at every 
phase of his life, evinces such noble traits of 
human character that are a source of light for 
posterity. 

Therefore, this booklet contains six chapters 
of the Qur-an, mcluding Al-Fatiha, the opening 
one, printed in line-blocks with Urdu and English 
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Translations and Commentary and also a life 
sketch of the Holy Prophet. The opening chapter 
of the Qur-an is, so to speak, a prelude to the 
other five chapters, after which this booklet is 
named according to the popular usage. It also 
contains two essays on the Qur-an, and an article 
on Islam, giving the important teachings of our 
Faith. Thus the book, though concise, contains 
all necessary information about Islam. It is 
expected that these pages will dispel many 
wrong notions against our religion from the 
minds of the Western people, and also from 
the minds of those who have got their way of 
thinking. 

I am indebted to the members of the Islamic 
Literary Mission, who have helped me in its 
publication, and in the distribution of a number 
of its copies, free of cost, for the publicity 
of Islam. My thanks are also due to Mirza 
Said Beg Sahib, Editor Zaraat, (Lahore) and 
Master Faqirullah Sahib, who assisted me in 
revising the copy of the Arabic Text. I am 
thankful to the Ripon Printing Press too for 
their hearty co-operation, and keen interest in 
revising the proofs of the book. 


LAHORE: MUSTAFA KHAN 
July 14, 1941. 
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A SHORT SKETCH 
OF | 
THE HOLY PROPHET’S LIFE 


A SHORT SKETCH 
OF 
THE HOLY PROPHET’S LIFE 


(wits) lex, 


TRANSLATION 


He is the best of all prophets and the best of humanity. 
In him every prophethood has come to Finalitv 
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TRANSLATION 


He (the Holy Prophet) reached the zenith of eminence with his merits : 
And he dispelled darkness with his lustrous appearance. 

All his manners were excellent. 

Therefore, pray for Divine blessings on him, and on his offspring. 
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A PEN PORTRAIT OF THE HOLY - 
PROPHET 


( Hulya-i-Mubarak ) 


INSTEAD of the Holy Prophet’s photographic 
portrait which does not exist, I give below a 
pen portrait as recorded in the Bukhari,’ the 
most authentic Book of Hadith :— 

The Prophet was neither too tall; nor too 
small or dwarfish. When he walked by himself, 
people said he was short-statured; but when he 
walked with another, he~ seemed taller. He 
would say that the medium height was the best. 

His complexion was white, without being 
wheat-coloured or too white—the colour that 
is pure white is free from every mixture of 
yellow. red or any other colour. Some have 
described him as being ruddy; and for the sake 
of coincidence have said that the organs 
exposed to the air and sun, such as the face, 
the neck and the ears were reddish, while the 
parts covered with clothes, were pure white. 


1. Also in Tirmizi’s Shamail, Ibn-i-Hambal’s Musnad, and Muslim. 
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His hair was curly, and not entirely hanging 
down, and neither too bushy nor _ shaggy. 
When he combed it, there was a wavy 
appearance in it; and they say his _ hair 
flowed down to his shoulder; and it often 
reached the lobes of his ears. He sometimes 
parted his hair into two locks, one on each side 
of ear: sometimes he would comb his hair 
above his ears, so that his neck could be seen 
there. In his beard and head, there were only 
seventeen grey hairs, and never more than that. 
His face was more beautiful than that of others. 
He who described the Holy Prophet's face, 
always compared it with the full moon. As his 
skin was fair, his anger and cheer could be 
discerned from his countenance. His friend 
Siddiq-i-Akbar, describes him thus in this 
couplet : 


As there is no darkness in moon-lit night, 
So is Mustafa, the well-wisher, bright. 
The forehead of the Prophet was wide, and 
his eyebrows thin and full; and between the 


eyebrows there was a silvery lustre. His eyes 
were large and expanded, deep and dark with a 
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tint of redness ; his eyelashes were long and thick, 
so that they looked about to meet. His nose 
was proportionately sloping lengthwise, and his 
teeth were a little interspaced; and when he 
laughed, his shining teeth rivalled with lightning. 
His lips were beautiful and _ fascinating. 
His cheeks were not soft but hard. His face 
was neither elongated nor circular, but roundish. 
His beard was thick, and he would not get it 
trimmed ; but allowed it to grow, though he 
had his moustache cropped. The neck of the 
Prophet was more beautiful than that of others; 
it was neither long nor short. The part of it 
exposed to the sun and air looked like an urn 
of silver besmeared with gold. His breast, free 
from all malice, was broad; the flesh of none 
of its parts seemed prominent, above that of 
others. It was even and transparent and 
smooth. From the thorax to the navel there 
was a line of hair, and there was no hair 
besides. Both the shoulders of the Prophet were 
broad and thickly overgrown with hair. His 
shoulders, ankles, and arm-pits were fleshy ; and 
his back was broad, and near his right shoulder 
blade there was a mark like a seal, and in it there 
was a black mole, somewhat yellowish, round 
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which there was some thick hair. Both his 
hands and arms were fleshy, his wrists long and 
his palms broad, and his hands and feet broad 
and expanded. His fingers were as if they were 
phalanges of silver. His palm was soft like 
velvet, and full of scent like that of a perfumer. 
His thighs and calves of the legs were fleshy. 
His body was moderately stout, and even in his 
old age his flesh was as muscular and sinewy 
as if he was newly born. 

His gait was firm, and his step steadfast. 
In walking he leaned forward and put his steps 
close to each other. He would say that com- 
pared with others, he was more like Adam, and 
that in his morals and constitution, he resembled 
his father Abraham. 
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I 
THE EVENTS OF LIFE 


BIRTH AND EARLY LIFE 


THE Holy Prophet Muhammad (peace be 
upon him), the son of Abdulla and Amina, 
was born on Monday, 12th Rabi-ul-Awwal, 
29th August 570 A.D., in a family of the 
Quraish, in Mecca. His father passed away 
a few months before his birth; while he 
lost his mother when he was in his sixth year. 
The charge of the doubly orphan boy was, 
therefore, taken over by his aged grandfather, 
Abdul-Muttalib, who died after two years, 
leaving the boy to the care of his uncle, Abu Talib. 
He was not taught reading and writing, as 
literacy was no qualification with the Arabs. 
At the age of twelve, he accompanied his uncle 
on a trade expedition to Syria. When he 
was 25 he married, on her own request, a 
venerable lady, Khadija, in whose service he 
was as atradesman. She was fifteen years his 
senior, yet he loved her deeply, and always 
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thought of her after her death. Several 
children were born to them. From his early 
childhood upto the age of 40, when the mantle 
of Prophethood fell upon his shoulders, he 
showed all the noble traits of human character, 
and won from his people the title of Al-A min, 
the Faithful One. One notable achievement 
before the call deserves mention, for it gives 
us an insight into the heart of the Prophet. He 
formed a society of honest men, whose aim 
was to track down the offenders, and bring 
them to justice, and to adopt means to protect 
the widows and orphans, who were the victims 


of oppression. 
THE CALL 


WHEN the Call came to him, the Holy 
Prophet being weighed down with the sense of 
responsibility, hastened to his wife, Khadija, to 
seek relief and consolation. The words she used 
at this occasion, are worth recording: ‘God will 
never forsake you; for you show due regard to 
blood ties, you carry the burden of the decrepit, 
you practise virtues, entertain guests, and stand 
by what is righteous in the face of odds.” These 
words coming from the Prophet's wife, are a true 
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index to his character. The first to embrace 
Islam was his wife Khadija, who was followed 
by his freed slave Zaid; his cousin, Ali; and his" 
friend Abu Bakr, who all knew him thoroughly. 


OPPOSITION 


THE Prophet's mission was diametrically opposed 
tot he heathen religion of the Quraish. They 
bitterly resented the open denunciation of 
their idols, and approached Abu Talib to 
silence his protege. The uncle under the 
collective pressure of the Quraish agreed to do 
so, and actually advised his nephew to desist 
from his “ reckless efforts.”. But the Prophet 
said: “Uncle dear, even if they place the sun 
in my right hand, and the moon in my left, to 
turn me from the work I have in hand, surely I 
shall not stop till the Lord carries my cause 
to victory or I perish therein.” Upon these 
words, he burst out into tears. The uncle 
was touched and said: “Go in peace, son of 
my brother, and say what you like, for, by God, 
I will, on no condition, forsake you.” This 
decision of Abu Talib came as a surpirse to the 
Quraish. They now tried to allure the Prophet, 
and said to him: “ Listen, if you want to be 
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For instance we cannot stand as idle spectators, 
when a tyrant is doing a sheer wrong to the 
weak, or is trampling down their legitimate 
rights. The Prophet too wielded the sword, 
but he always did it in self-defence. And even 
in this defensive warfare, he was extremely 
considerate to the enemy. He has enunciated 
some rules for his army, which in the words of 
Abu Bakr, his first successor, are as follows : 


“When you meet your enemies in the fight, 
comfort yourself as befits good Muslims....... If 
God gives you victory, do not abuse your advantages, 
and beware, you should not stain your sword with the 
blood of him, who yields, neither touch the children, 
and the women, northe infirm and the old men. In 
your progress through the enemy’s land, cut down no 
palms, nor other fruit trees; burn no dwellings from 
the stores of your enemies, take only what you need 
for your wants. Let no destruction be made without 
necessity, but occupy the city of the enemy, if there 
be any that may serve as an asylum to your enemy, 
then destroy it. Treat the prisoners and him, who 
tenders himself to your mercy, with pity, as God 
shall do to you in your need, but trample down the 
proud and the rebellious; nor fail to crush those, who 
have broken the conditions imposed upon them. 
Let there be no perfidy, nor falsehood in your treaties 
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with your enemies ; be faithful in all things, proving 
yourself ever upright and noble ; and maintaining your 
word and promise truly. Do not disturb the quiet 
of the monk or hermit, and destroy not their 
abodes. 


I think many civilized nations of the 
present day can take lesson from these rules. 


THE PROPHET’S TREATMENT OF ALIEN 
SOBJECTS 


THE Prophet was extremely kind to his alien 
subjects, and he never interfered with their 
faith. “No compulsion in religion” has been 
his principle throughout his life. This can be 
well illustrated by the historic charter granted 
by him to the Christians of Najran, which 
runs thus: “To the Christians of Najran 
and the neighbouring territories, the security 
of God, and the pledge of His Prophet, are 
extended, for their lives, their religion, and 
their property, to the present as well as to 
the absent, and others besides. ‘There shall be 
no interference with the practice of their faith 
or their observances, nor any change in their 
rights or privileges ; no bishop shall be removed 
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from his bishopric; nor any monk from his 
monastry; nor any priest from his priesthood ; 
and they shall continue to enjoy every thing 
great and small as heretofore; no image or cross 
shall be destroyed. They shall not oppress, 
or be oppressed, they shall not practise the 
rights of blood vengeance as in the days of 
ignorance. No tithes shall be levied from them; 
nor shall they be required to furnish provisions 
for the troops ” (Fatuhul Buldan, p. 55). 


THE PROPHET ON CAPITAL AND LABOUR 


THE problem of capital and labour was not so 
acute in the days of the Prophet, as it is now; 
yet, his teachings and life show, that he was 
against capitalism, and in favour of labour. He 
never hoarded wealth ; but spent all what he had 
in charity. Centralization of wealth is against 
the spirit of Islam. Its law of inheritance, by 
which, every relative, male and female, of the 
deceased, is entitled to a share in the property ; 
its institution of Zakat, by which, every well- 
to-do Muslim is enjoined to part with a portion 
of his wealth for a national fund; its prohibition 
of usury; and its encouragement for the trade, 
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are all meant to decentralize wealth, and provide 
work for the labour. The Prophet invariably 
showed sympathy to the labour. “Give the 
labourer” sayshe “his wages, before his 
perspiration dries up.” In Islam, labour has a 
dignified position. The Prophet has always 
spoken highly of one, who earns his living by 
the sweat of his brow. Here are a few sayings 
of his on the point: 

1. Pray in morning and evening, and spend 
the day in your pursuits. 

2. He, who works neither for himself nor 
for others, shall not receive the 
reward from God. 

3. Those, who earn honest living, are the 
beloved of God. 

4. God is gracious to him, who earns his 
living by his own labour, and not by 
begging. 

5. Pay the workman his wages before his 
perspiration is dried up. 

6. Whoever monopolises trade, is a trans- 
gressor. 

7. O God! keep me from inability and 
laziness. 
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The Prophet was a King at Medina, yet 
he never shunned any work. He always felt 
pleasure in working as an ordinary man. When 
a ditch was being dug round Medina, he himself 
was one of the workmen, using spade among 
his people. Thus the Prophet has dignified 
labour by practice and precept. 


THE PROPHET ON THE STATUS OF 
WOMAN 


WOMAN was in a most degraded position 
before the advent of the Prophet. The birth 
of a daughter was a sign of humiliation, and the 
newly-born babe was buried alive in burning 
sand to die under the scorching heat of the sun. 
The woman, in pre-Islamic days, had no right 
to inherit property ; nay she herself was a part 
of the inheritance, and was taken possession 
of along with other property. The Prophet 
came to rescue her, and raised her status 
equal to that of man. In Islam, she can inherit, 
own, and sell property; and can enter into all 
sorts of transactions. Kind treatment of women 
was the slogan of the Prophet. Even on his 
death-bed, he bade the Muslims to be kind to 
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their better-halves. “Treat them kindly” says 
the Holy Quran. In the words of the Holy 
Book, they are “ garments for men, while men are 
garments for them.” The institutions of divorce 
and polygamy, which are wrongly supposed to 
be degrading to woman, are only meant to 
maintain woman’s honour and happiness in 
certain exigencies of life. I have fully dealt 
with this point, in my book The Kingdom of 
Heaven. The paucity of space does not permit 
me to enter into this discussion here. 
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I 
DOMESTIC LIFE 


POLYGAMY EXPLAINED 


THE Prophet's domestic life has been made 
the target of hostile criticism on the ground of 
his several wives. Let us consider this point 
first. Upto twenty-five, he led a celibate life, 
with perfect chastity, in a hot country like 
Arabia, where sex relations were very loose. 
From twenty-five to fifty-four, he lived in a 
married state with one wife, Khadija with 
perfect devotion to her, though polygamy was 
the order of the day in the land. From fifty- 
four to sixty he contracted several marriages; 
and lastly from sixty till his death he contracted 
no marriage. Now had the Prophet been a slave 
to his passions, he would not have led his youth 
in celibacy, with absolute purity of character, 
especially in a country where there was no 
moral force of society. His worst enemies 
could not point to a single blot on his character 
when challenged by the Quran (10: 16). Even 
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according to a hostile writer like Sir William 
Muir, all authorities agree “in ascribing to the 
youth of Muhammad, a modesty of deportment 
and purity of manners, rare among the people of 
Mecca.” Youth is the period when passions run 
riot; and a man, who does control himself in 
youth, and that also in celibacy cannot possibly fall 
a prey to lust in oldage. Thus the first period of 
his life, the period of celibacy upto twenty-five 
years of age, conclusively proves that Muhammad 
can never fall a prey to his passions. Take 
now the next period, the period of monogamous 
married life with Khadija, who was 15 years 
seniortohim. The Prophet led a life of utmost 
devotion to her, till she died when he was 
fifty. Now, polygamy was the rule in Arabia; 
and the high and the low, the rich and the poor, 
resorted to it indiscriminately. The first wife 
had no cause of complaint against it. The 
Holy Prophet belonged to the noblest family of 
the Quraish, and could marry as many virgin 
girls as he liked. But no, he lived with one 
wife till the age of fifty, when all passions 
are naturally cooled down. 


Now comes the third period, the period 
when he contracts several marriages. Of all 
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his wives, Ayesha was the only one, whom he 
married as a virgin. Her father Abu Bakr, the 
greatest friend of the Prophet, offered him her 
hand, when he suffered the bereavement of his 
wife, Khadija, and his uncle, Abu Talib. Ayesha 
was a precocious girl, and both Abu Bakr, and 
the Prophet saw in her the great woman of the 
future, who was best suited to be the espouse 
of the greatest Teacher of humanity. There- 
fore, the Prophet accepted the offer, and 
married Ayesha, when she reached the age of 
puberty. Her marriage was solemnized towards 
the close of the second year of flight (Hijrat): 
when a series of battles began with the Quraish 
and other tribes, which greatly reduced the 
male population. These battles continued upto 
the eighth year of the flight, and it was during 
this period that the Holy Prophet contracted 
all marriages, which appear now objectionable 
to the hostile critic, but which caused no dis- 
approbation from friend or foe at that time. 
The reason is obvious. These marriages were 
out of compassion forthe forlorn widows, and 
not for indulgence of passions. Even a Chris- 
tian writer admits it. “It would be remem- 
bered, however, that most of Muhammad's 
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marriages may be explained, at least as much by 
his pity for the forlorn condition of the person 
concerned as by other motives. They were al- 
most all of them widows, who were not remark- 
able for their beauty, or for their wealth but 
quite the reverse.” To ascribe “motives” is 
not the correct way of judging things. Let us 
look at facts. The Prophet had now a young 
beautiful wife, Ayesha in his house. None of 
the other wives, whom he married later, could 
compete with her in beauty or youth. We 
have already seen that from his childhood to 
youth, and from his youth till old age, the 
Prophet remained a master of his passions. 
Therefore no other motive than the compassion 
for the ladies concerned, can be attached to 
these marriages. Had there been any other 
motive, his choice would have fallen on others 
than widows. Take another point. This 
period is a period of warfare, in which battles 
had to be fought in quick succession. Huge 
armies of the Quraish and other tribes, came to 
crush the small band of Muslims at Medina, 
and the Prophet and his companions, had to 
pass busy days and restless nights. Is it possible 
for a man to lead a life of ease and luxury in 
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these circumstances? Even if a man is prone 
to lead a life of self-indulgence, he would not 
do it in a time when he is surrounded by 
enemies. Again, was there any change in the 
later days of his life, when he was practically 
the sole monarch of the whole of Arabia? “In 
the shepherd of the desert, in the Syrian 
trader, in the solitary of mount Hira, in the 
reformer, in the minority of one, in the exile of 
Medina, in the acknowledged conqueror, in the 
equal of the Persian Khosroes and the Greek 
Heracleus, we can still trace a substantial unity. 
I doubt whether any other man, whose external 
conditions changed so much, ever himself 
changed less to meet them. The accidents are 
changed, the essence seems to me to be the same 
in all” (Bosworth Smith). From the state of 
a helpless orphan, the Prophet rose to the 
position of a powerful sovereign, yet that did 
not create the slightest change in his mode of 
living. He subsisted on the same simple food, 
wore the same humble dress, and lived the same 
poor man’s life, as he lived in the state of 
orphanhood. One earthen jar of water, and a 
coarse mat, was the only furniture of his room 
in Medina, when he was the King of Arabia. 
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Can any one think, that such a man will take 
a number of wives for self-indulgence, and that 
also in the later days of life, when all passions 
subside. In fact, these marriages were con- 
tracted to give shelter to the forlorn widows of 
his friends, who had fallen in battles. And the 
Prophet was morally bound to give them shel- 
ter. Besides, certain political reasons also led to 
some marriages. For instance, the marriage 
with Juwariyah, a lady of Bani Mustalaq, and 
the marriage with Safiyyah, the widow of a 
Jewish chief, were contracted, because the 
Prophet wanted to conciliate both these tribes. 

The case of marriage with Zainab, deserves 
special notice, as it has been made the basis of 
calumny. Zainab was the first cousin of the 
Prophet, being the daughter of his aunt. She 
was offered to the Prophet, by her brother. 
But the Prophet wedded her to Zaid, a slave, 
whom he had freed, and who was deeply 
attached to him. But unfortunately the couple 
could not pull on, and ultimately divorce took 
place against the wishes of the Holy Prophet. 
Now, divorce is a stigma on a woman, in the 
popular eye. In the present case, a freed slave 
had divorced a lady of high birth, whose 
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condition was really pitiable. And the whole 
responsibility of it rested on the Prophet, who 
arranged the match. So he married Zainab to 
give her protection, and also to remove the 
false notion that divorce degraded a woman. 
Had he had any desire for Zainab, he would have 
matried her, when she was first offered to 
him. 


We now come to the fourth, and the last 
period of the Prophet’s life. With the truce of 
Hudaibiyya, the eternal warfare came practically 
to an end; and the bloodless conquest of Mecca 
in 8 A.H. made the Prophet the undisputed 
King of the whole Peninsula. This was the 
time when peace was established in the country, 
and the normal conditions were restored. But 
from this time till the end of his life, the 
Prophet does not contract any new matriages. 
What is the evidence of facts then ? It is only 
this, that the several marriages contracted by 
the Prophet in the days of war, were meant 
to give shelter to the poor widows, whose 
husbands had fallen in the cause of Islam. And 
the Prophet would have been cruel, had he not 
done so. 
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MANNERS AND MORALS 


THE space here does not permit me to depict 
all sides of the Prophet’s character in detail. 
Therefore, I will touch only a few salient 
features of his manners. His simplicity, his 
humility, his broadmindedness, his generosity, 
his forbearance, his earnestness of purpose, 
his firmness in adversity, his meekness in power, 
his humility in greatness, his kindness to 
animals, his passionate love for children, his 
charity, his frugality, his bravery, his magnani- 
mity, his even-handed justice ; volumes can be 
written on them. 


SIMPLICITY 


SIMPLICITY and sincerity were the outstand- 
ing features of his character. He would do all 
sorts of things with his own hands. He would 
patch his own clothes, would mend his own 
shoes, and would milk his own goats. In person, 
he would dust the house, and help his wives in 
other household work. He worked like a 
labourer in the construction of the mosque, and 
again in digging a ditch round Medina. He 
would do shopping, not only for himself, but 
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also for his neighbours, and poor aged widows. 
Thus by his own personal example, he has 
dignified labour. He despised all sorts of osten- 
tation. He did not like his companions to get 
up on his arrival. Once he said: “Do not rise 
for me as do the non-Arabs.” Whena certain 
man wanted to kiss his hand, he withdrew it, 
saying, ‘“ That was the custom of the non-Arabs 
with their Kings.” He would accept the invita- 
tion of even a slave, and would take his meals 
in the company of all classes. When seated 
among people, there was nothing about him to 
make him conspicuous. 


Once he was out in the wood with his 
friends. The company wanted to cook their 
meals, and every one was allotted a piece of 
work. The Prophet himself went to pick 
up fuel. 


SINCERITY 


THE Prophet was a sincere friend. He loved 
his friends deeply. While shaking hands, he 
would never draw his hand first. He met 
every body with a smiling face. He would talk 
freely, never assuming an artificial air of 
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superiority. He would always be first in greet- 
ing a friend, and would never listen to a 


backbiting of him. 


GENEROSITY 


THE Prophet’s generosity even to his avowed 
enemies, who bitterly persecuted him for twenty 
long years, stands unique in the annals of the 
world. The Meccans, who subjected him and 
his friends, to the most barbarous tortures, for 
about a quarter of a century, were not only 
granted general amnesty, but were let off, even 
without the slightest reproach. “The magnani- 
mity, with which Muhammad treated a people,” 
says Muir “ who had so long hated and rejected 
him, is worthy of all admiration.” He never 
returned evil for evil, so far as his own person 
was concerned. 


SENSE OF JUSTICE 


IN the administration of justice, the Prophet 
was sctupulously even-handed; Muslim and 
non-Muslim, friend and foe, being all alike in 
his eye. The people had absolute confidence 
in his sense of justice. Even before the call, 
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they brought their disputes to him for settle- 
ment. At Medina, when he was not yet the 
head of the State, the Jews and the polytheists 
accepted him, as the arbitrator in their disputes. 
Once the case of a Jew and a Muslim came 
before him: and he decided it in favour of the 
Jew. In his dealings with the enemy, he was 
invariably true to the Quranic injunction, “ Let 
not the hatred of a people incite you not to 
act equitably” (5:8). Just a few hours before 
he breathed his last, he said to an assembly 
of his companions: “If I owe anything to 
any body, it may be claimed; if I have offended 
any body, he may have his revenge.” He never 
asserted his superiority to others. Once, when 
he enjoyed the dignity of a King at Medina, a 
Jew, whom he owed some money, came to him, 
and began to reproach him for the delay in the 
payment of the loan. Umar was enraged, but 
the Prophet silenced him and said: “It would 
have been meet for you to advise both of us— 
the debtor to repay the debt with thanks, and 
the creditor to demand it politely.” And he 
paid the Jew more than his due. He was 
extremely kind to servants. Ans, who remained 
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in his service for ten years at Medina, says 
that the Prophet never scolded him. He kept 
no slave. Assoon ashe got one, he set him free. 


CHARITY 


HE was most charitable. He never gave a 
flat refusal toa beggar. He spent all what he had, 
in charity, and never kept a coin over a night 
in his house. He would feed the hungry, him- 
self going without food. While on his death 
bed, he sent for all what was in his house, and 
distributed it among the poor. Once ninety 
thousand dirhams were brought to him, which 
he put on a mattress, and began to distribute, 
and did notdisap point any beggar; so much 
so that the whole amount was exhausted. On 
another occasion a large sum of money was 
received as tribute from the province of Bahrain. 
It was placed in the courtyard of the mosque. 
After the service, the Prophet began to 
distribute it. Abbas who had been reduced to 
poverty in the battle of Badr, got so much that 
he could not move, owing to the heavy weight 
of the money. Every one got his share, and 
the whole amount was spent up. 
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KINDNESS TO GOD'S CREATURES 


THE Prophet was kind to every body. Even 
for animals his heart overflowed with mercy. He 
spoke of a man, who drew water from the well 
to quench the thirst of a dog, as having earned 
paradise for this act of kindness. He also said 
that a certain deceased woman was undergoing 
a punishment, because she would keep her cat 
hungry. He wanted to instruct his followers to 
be considerate to the dumb creatures of God. 
From his earliest days he had a deep sympathy 
with the widow, the orphan, the helpless and 
the poor. He was the champion of the oppress- 
ed, and was ever ready to redress their wrongs. 
He was fond of children, and would pat and 
kiss those whom he met on the way. His grand- 
sons, Hasan and Husain, would cling to him, 
and would ride on his back, when he was at 
prayer, yet he would never say a word to them. 
He would never beat a child. He would visit 
the sick to enquire about their health, and 
would console them. He would also accompany 
a funeral. He would show respect to the dead 
of all religions. 
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BRAVERY 


THOUGH meek and humble, yet he was the 
bravest of all men. Never for amoment did he 
harbour fear of the enemy. Ali says: “We 
sought the shelter of the Prophet, who was 
nearer to the enemy than we were.” In Mecca, 
when the plots were being hatched against his 
life, he would move about quite fearlessly. 
When his pursuers reached the mouth of the 
cave, where he had hid himself, he could yet 
console his companion, Abu Bakr, saying: “ God 
is with us.” On the battle of Uhud, when the 
whole Muslim army was entrapped by the 
enemy, the Prophet, regardless of all dangers to 
his person, shouted aloud: “ Here I am, servants 
of Allah! Iam His Messenger, and not a liar.” 
Once a raid was suspected on Medina. He was 
the first to reconnoitre the outskirts of the 
town, riding his horse without saddling it. On 
a certain journey, while resting under a tree, an 
enemy came upon him, and unsheathing his 
sword shouted out: “Who can save you 
now?” “God;” calmly the Prophet replied. 
Immediately the sword fell down from the 
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enemy’s hand. The Prophet took it up, and said: 
“Now, who can save you?” “Your mercy” 
was the reply. The Prophet let him go. 


INTEGRITY 


THE Prophet’s integrity and honesty were 
of universal fame throughout Arabia, even 
before the call. He was called Al-Amin, the 
faithful one, by his people. Even his worst 
enemies would confess that he never told a lie. 
When once pledged, he would keep his word in 
most trying circumstances even at the cost of a 
heavy loss. He faithfully observed the Truce of 
Hudaibiyya, although its terms were very 
disadvantageous to the Muslims, and he had to 
refuse shelter to his friends escaping from the 
persecutions of the Meccans. 


FORTITUDE 


DESPONDENCY and despair were unknown to 
the Holy Prophet. He was always cheerful, 
and full of hope. When his companions at 
Medina would say to him: “Prophet of God! 
we are tired of being in arms day and night;” 
he would console them saying: ‘Time would 
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come, when atraveller would be able to go from 
one corner of the country to the other, without 
having any arms.” Hemmed in, as he was, on all © 
sides by gloomy prospects, and severest opposi- 
tion, his faith in the ultimate triumph of his 
cause was never fora moment shaken. He had 
absolute confidence in the Divine power, and he 
bore every hardship with wonderful fortitude. 


DRESS 


HE wore simple dress, chiefly white, but also 
occasionally yellow, red and green. He some- 
times put on woollen clothes. He had once a 
black woollen dress. 


FAVOURITE DISH 


THE Prophet relished honey and sweetmeats. 
He was also fond of cucumbers, and undried 
dates. When a lamb or kid was cooked, he 
would eat the shoulder. Whathe most relished 
was a mess of bread cooked with meat, and a 
dish of dates dressed with butter and milk. He 
disliked garlic and onion, evidently for their 
odour. 
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TOOTH BRUSH 


THE Prophet was very clean in his habits. 
He had his ablution almost before his every 
prayer. He was very particular about the use 
of his toothpick. Aiyasha says that the 
Prophet never lay down by night or by day, but 
on waking he applied the toothpick to his teeth, 
before he performed ablution. 

Such is a short story of the Holy Prophet’s 
life who is admittedly the greatest benefactor of 
humanity and the best exemplar for it. 
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AN ARTICLE ON THE QUR-AN 


IV 
THE HOLY QUR-AN 


THE QUR-AN, A REVEALED BOOK 


THE Qur-an is the Book which was revealed 
piece-meal to the Holy Prophet, Muhammad, 
during the last twenty-three years of his life, both 
at Mecca and Medina. It is divided into thirty 
parts, each part called juzw, and sub-divided 
into one hundred and fourteen chapters, or 
surds. The Qur-an is the word of God, as dis- 
tinguished from the saying of the Prophet, 
which is called Hadith. The angel Gabriel 
brought the verses of the Qur-an to the Prophet. 
The first message was received by him in the 
cave of Hira, to which the Prophet often 
resorted for meditation. It is reported that 
at the time of revelation the Holy Prophet 
perspired, and his body became very heavy. 


PURITY OF THE TEXT 
THE purity of the Quranic text is an established 
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fact. It is absolutely free from human alloy. 
And this has been admitted even bv the hostile 
critics of Islam. Sir William Muir observes: 
“There is probably in the world no other 
work which has remained twelve centuries with 
so pure a text.” Every verse of the Holy Book 
when revealed to the Prophet was reduced to 
writing under his own instructions. There is 
an overwhelming evidence to this effect in 
the books of Tradition, but for brevity’s sake, 
I will quote here the report of the Caliph 
Usman only, as narrated in Daood, Tirmizi, and 
Ahmad. He says: “It was customary with the 
apostle of God (may peace and the blessings 
of God be upon him!) when the portions of 
different chapters were revealed to him or 
when any verse was revealed, he called one 
of those persons who used to write the Holy 
Qur-an, and said to him: ‘ Write these verses 
in the chapter where such and such verses 
occur.” This report mentions not only a single 
incident but the constant practice of the 
Prophet, and shows that he always dictated 
the verses of the Qur-an when revealed. Thus 
the Qur-an was reduced to writing during the 
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lifetime of the Prophet under his own per- 
sonal care. 


THE QUR-AN WAS COMMITTED TO 
MEMORY 


THE Holy Qur-an was also committed to 
memory by the Arabs, who had very retentive 
memory. As soon as a verse was revealed 
it was learnt by heart by the followers of 
the Prophet. The Qur-an being the word of 
God was a heavenly treasure for the Prophet’s 
companions, and they loved it to preserve it in 
their memory. Besides, the Qur-an was recited 
in the five daily prayers and every Muslim 
was expected to know at least some part of 
it by heart. Even in our own days there are 
hundreds and thousands of the Muslims who 
have committed the whole of the Qur-an to 
their memory. Thus the Qur-an was preserved 
not only in writing, but also in the bosoms of 
the Muslims. And even to-day ithas got the 
same double method of its safety. If all the 
copies of the Qur-an which exist at present 
perish by an accident, even then the text 
of the Book will remain intact; because it 
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is preserved in the memory of the people. No 
other scripture on the earth enjoys such a 
safety, and no other scripture is recited so 
frequently and so widely as the Qur-an. This 
was prophetically predicted in the very name of 
the Holy Book, Qur-dn, which literally means 
that which is frequently and widely read. 


THE ARRANGEMENT OF THE QUR-AN 


WE have seen that the Qur-an was reduced to 
writing under the instructions of the Prophet. 
The present arrangement of the Holy Book, 
though not chronological, was effected by the 
Prophet himself, under the guidance of Divine 
inspiration, wahy-i-khafi. There is not only 
a strong evidence on this point in the books 
of Hadith, but the Qur-an also supports this 
view in 75: 17, 18, where it is stated that the 
collection and the recitation of the Holy Book 
devolves on Allah. 


THE COLLECTION OF THE QUR-AN IN ONE 
VOLUME 


THE Qur-an, as we have noticed, was arranged 
and reduced to writing under the personal 
care of the Prophet. It was also committed to 
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memory by the Muslims. But it was not 
yet collected in one volume, and it could not 
have been done, as the recepient of revelation 
was still alive, who could have received a new 
revelation. The collection of the Qur-an in one 
volume was, therefore, carried out after the 
Prophet’s demise, by his first successor, Abu 
Bakr, Zaid, the Secretary of the Prophet, was 
appointed by the Caliph to collect the different 
fragments of the Qur-adn and reduce them toa 
volume for the facility of reference. And this 
was done with perfect care. Subsequently, 
Usman, the third Caliph, prepared a number 
of copies, probably five, from the original one, 
and sent them to the various provinces of the 
Muslim Empire. This event led to the general 
belief that Usman was the first to collect the 
Qur-an in one volume. 


THE SALIENT FEATURES OF THE 
BOOK 


THIS short article does not admit a full 
discussion of the chief characteristics of the 
QMur-an, nor is this an occasion for it. I 
propose, however, to touch upon, here, only 
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a few salient features of the Holy Book. Firstly, 
the Qur-an is the only heavenly book that has 
put the conception of a universal God. Before it, 
the Deity was only a tribal God. In the Biblical 
literature, Jehovah is the God of Israelites only. 
Jesus appeared 1,300 years after Moses. Yet 
he too speaks of a God who is interested 
in the welfare of the Israelites, who are His 
“chosen sons”, while the rest of humanity 
is neglected. But the Qur-an in the very 
opening line proclaims that “Allah is the 
Lord of Worlds.” Thus the Qur-an presents 
a cosmopolitan conception of God, which is 
so essential for the peace and happiness of 
humanity. Our international problems cannot 
be solved satisfactorily, unless we realise that 
the whole mankind is a big family of God, and 
every nation is an equal member of it. 
Secondly, the Holy Book invites its readers to 
study and explore nature. It has repeatedly 
told us that every thing in the earth and 
heavens has been made subservient to man 
who is the vicegerent of God on this planet. 
Thus the Book gives an impetus to scientific 
research and inculcates on the minds of its 
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readers the value of intellectual advancement. 
That is why the early sons of Islam made 
wonderful progress in the realms of science 
and knowledge, to which Europe is. still 
indebted. Thirdly, the Qur-an has givenanew 
meaning to religion. Religion is no longer 
meant to appease the Deity, but it is a science 
through which we are to bring out our latent 
faculties, and develop them to _ full-fledged 
growth. According to the Qur-dan self-realisa- 
tion is the essence of religion. The Holy 
Prophet also is reported to have said: ‘‘One 
who realises oneself realises one’s God.” 


WESTERN SCHOLARS ON THE QUR-AN 


THE Western thinkers have paid glowing 
tributes to the Holy Qur-an and its code of life, 
which brought about a transformation first of 
Arabia and then of the whole world, then 
known to mankind. For want of space, I will 
quote here only a few opinions: 


John Davenport : 


Among many excellences of which the Qur-an 
may justly boast, two are eminently conspicuous ; the 
one being the tone of awe and reverence which it 


61 


always observes when speaking of or referring to the 
Deity, to whom it never attributes human frailties 
and passions ;the other the total absence throughout 
of all impure, immoral and indecent ideas, ex- 
pressions, narratives, etc., blemishes, which it is 
much to be regretted, are too frequent occurrences 
in the Jewish Scripture. So exempt, indeed, is the 
Qur-an from these undeniable defects that it needs 
not the slightest castigation, and may be read, from 
the beginning to the end, without causing a blush to 
suffuse the cheek of modesty itself. 


Sir William Muir : 


The Qur-an abounds with arguments drawn from 
nature and Providence, with a view to prove the 
existence of God as the Supreme Ruler and enforce 
His sovereign claim on the obedience and gratitude 
of mankind. The retribution of good and evil in 
the world to come, the obligation to follow virtue 
and eschew vice, the duty and happiness of the 
creature in worshipping and serving the Creator, 
and such like topics are set forth in language of 
beauty and vigour abounding often with real poetry. 
Thus also the reasonableness of the resurrection is 
taught by many forcible considerations and especial- 
ly by the analogy, so striking in southern climes, of 
the earth, long dry and dead, quickened suddenly 
into exuberant life by the copious rain from 


heavens. 
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There is probably in the world no other work 
which has remained twelve centuries with so pure a 
text. 


Goethe : 


However often we turn to it, at first disgusting 
us each time afresh it soon attracts, astounds, and 
in the end enforces our reverence. Its style, in 
accordance with its contents and aims, is stern, 
grand, forcible ever and anon truly sublime. Thus 
the book will go on exercising, through all ages, a 
most potent influence. 


Reverend Professor Robertson: 


It (the Holy Qur-an) is most unsparing in its 
condemnation of envy, hypocrisy, hatred, pride, vain 
glory, uncharitable judgments and such like, and as 
emphatic in insisting on the virtues of patience, 
gratitude, sincerity, and the fear of God. 


Noldeke : 


It (the Holy Qur-an) spoke so powerfully and 
convincing to the hearts of its hearers as to weld 
hitherto centrifugal and antagonistic elements into 
one compact, and well-organised body, animated by 
ideas far beyond that which had until now ruled the 
Arabian mind. Then its eloquence was perfect, 
simply because it created a civilized nation out of 
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savage tribes, and shot a fresh woof into the warps 
of history. 


Johnson: 


It (the Holy Qur-an) is a Prophet’s cry semetic to 
the core, yet of a meaning so universal and so timely 
that all the voices of the age take it up, willing or 
unwilling ; and it echoes over palaces and deserts, 
over cities and empires, first kindling its chosen 
hearts to world conquest, then gathering itself up 
into a reconstructive force that all the creative light 
of Greece and Asia might penetrate that heavy 
gloom of Christian Europe, when Christianity was 
but the Queen of Night. 


Gibbon : 


The creed of Mahomet is free from the suspicion 
of ambiguity and the Koran is a glorious testimony 
to the Unity of God. 

Cannon Isaac Taylor : 


In resignation to God’s will in temperance, 
charity, veracity and in the brotherhood of believers, 
the Muslims set us a pattern, we should do well to 
follow. 
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Vv 


THE QUR-AN AND THE ADVANCE OF 
MODERN SCIENCES 


HUMAN EDIFICATION IS THE ESSENCE 
OF RELIGION 


IN the preceding section we have briefly 
noticed that the Qur-an has revealed the real 
significance of religion. Religion is no longer a 
set of dogmas or ritual to appease the angry 
Deity. Prayers, alms, fasting, hymns and 
sacrifices are not the means of propitiating 
God. They are, on the other hand, means for 
self-edification of man. God is above all human 
weaknesses. He does not feel elated by His 
glorification. This is only a human passion, 
and God is surely above it. Religion, according 
to the Qur-an, has come to edify man. Self- 
realization is the great object of religion. The 
Holy Qur-an, from the beginning to the end, 
lays stress on the progress of humanity. 
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THE QUR-AN CAME TO TEACH HUMANITY 


THE very first revelation of the Qur-an which 
consisted of five verses gave in a nutshell the 
whole programme of human civilization. These 
verses are :— 

1. Read inthe name of your Lord who created 

(everything). 

2. Hecreated man from love. 

3. Read and your Lord is most honourable. 

4. Who taught (man) to write with pen. 

5. Taught man what he knew not. (xcvi : 1—5.) 

These words are full of profound signifi- 
cance. In the first verse it is stated that God is 
the Creator of everything in the universe; in 
the second, the creation of man, the most 
perfect design of the Divine hand is separately 
and particularly mentioned to give due import- 
ance to his creation; as man 1s admittedly the 
lord of creation and the vicegerent of God on 
this planet. It has also been clearly pointed 
out that man has been created “from love,” 
which signifies that the element of love pre- 
dominates in human nature. And the fact is 
that the world’s progress is chiefly due to the 
evolution of man’s social tendenices. In the 
third verse it is stated that your Lord is most 
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honourable, implying that He wants to make 
man, His vicegerent, also most honourable. 
The Qur-an has repeatedly claimed that its 
mission is to elevate humanity. Addressing 
mankind in another place it says: “In this book 
(the Qur-a4n) lies your eminence” (XXI:10). 
But how is man to achieve this eminence: how 
is he to be made most honourable? The 
answer to this question is given in the fourth 
and fifth verses of the above passage. That is, 
man will make progress by reading and writing. 
It is clearly mentioned here that God is going 
to “teach man what he knew not with pen.” 
These words plainly predict the advance of 
science and learning and the important part 
they have played in modern civilization. 
Promotion of knowledge is thus a great 
function of the Qur-an. That is why the very 
first revelation of it begins with the word, 
“Read.” The Qur-an also enjoins every one of us 
to pray: “QO God increase my knowledge” 
(XX: 114). The Holy Prophet is also reported 
to have said: “ Acquisition of knowledge is in- 
cumbent on every Muslim; male, and female.” 
The story of Adam given in the Qur-an makes 
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it absolutely clear that man’s superiority lies in 
his being gifted with knowledge. “And He 
gave Adam knowledge of all things ’”’ (II: 31). 
The angels, of course, did not possess this know- 
ledge. That is why they are ordered to make 
obeisance to Adam (II :34). This obeisance 
means obedience to man owing to his advanced 
knowledge. Now, does not the whole history 
of human civilization bear testimony to the 
truth of this statement of the Qur-an? Is not 
our modern civilization indebted to the advance 
of science and knowledge? 


THE QUR-AN GIVES IMPETUS TO SCIENCE 
AND ART 


IT is admitted on all hands that the Qur-an is the 
only Heavenly Book that stands conspicuous in 
giving impetus to Science and Art. Europe still 
owes adebt of gratitude to the Muslim Uni- 
versities of Cordova and Bagdad. In the world’s 
history Muslim rulers and Muslim scholars 
were the first and the foremost to systematize 
different branches of knowledge; because it 
formed a part of their faith. Before the revela- 
tion of the Qur-an the world was in the dark. 
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Acquisition of knowledge was only a private 
concern, and chiefly depended upon one’s own 
hobby, or genius. There were no regular acade- 
mic institutions, or departments for public 
instruction. The state was not responsible for 
educating people. The Greeks andthe Romans 
were the most civilized nations of the ancient 
world. But even they had no national system 
of education. Of Greeks, we read in the 
Encyclopedia Britannica that “for children and 
youths under the ephebic age there was no 
regulation of schools or palestra by the state.” 
Of Romans the same book says: “In the 
earlier centuries of the Republic, Roman educa- 
tion was entirely given in family and public 
life. The father had unlimited power over his 
son's life, and was open to public censure if 
he failed to train him, in the ordinary moral, 
civic and religious duties. But it is doubtful if 
there were any schools, and it is certain that 
there was no national literature to furnish the 
instrument of culture” (Encyclopedia Britan- 
nica, 11th Edition, Art. : Education). 

| But the Qur-an from the very beginning 
made education a national affair. In his early 
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days at Medina; after the battle of Badr, the 
Prophet demanded a literary ransom from the 
war prisoners. That is, instead of money he asked 
them to teach the boys of Medina how to write. 
This shows the Prophet’s keen interest in the 
education of his people. The Arabs were an 
illiterate people and boasted of being ummi, 
illiterate. Therefore the Holy Prophet could 
have no inspiration from his surroundings for 
knowledge. In fact, he was not the product of 
environment. He was the Divine Teacher, and 
everything he did was under the Divine 
inspiration. In obedience to the injunctions 
of the Qur-an, he invariably impressed upon his 
followers the value of knowledge and science. 
He is characterised in the Holy Book as an 
“apostle raised from among the Arabs, who 
recites to them the communications from God, 
purifies them, and teaches them the Book and 
wisdom” (LXII : 2). 


THE PROPHET ON EDUCATION 


AFTER the historic Hijrat of the Prophet from 
Mecca, Medina became the centre of attraction. 
It became the “ Prophet's city” and the peoples 
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of different nationalities, Persians, Syrians, 
Greeks, and Africans came to him to listen to 
his Divine Message. He explained to them 
the word of God; but along with it, he 
always preached the value of knowledge. 
He would often say: ‘ Acquire knowledge, 
because he who acquires it in the way of the 
Lord, performs an act of piety, who speaks 
of it praises the Lord, who seeks after it adores 
God; who dispenses instruction in it bestows 
alms, and who imparts it to others performs an 
act of devotion to God.” “ Knowledge entitles 
its possessor to distinguish what is forbidden 
from what is not, it lights the way to heaven, 
it is our friend in the desert, our society in 
solitude, our companion when bereft of friends; 
it guides us to happiness, it sustains us in 
misery, it 1s our Ornament in the company of 
friends, it serves as an armour against our 


enemies.” “With knowledge the servant of 
God rises up to the heights of goodness; and to 
a noble position.” “The ink of a scholar is 


more sacred than the blood of a martyr.” 
“ Seek after knowledge even into China.” “ He 
who leaves his home in search of knowledge 
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walks in the path of God.” “One hour’s 
meditation on the Creator’s works is_ better 
than seventy years of prayer.” “To listen 
to the instruction of science and learning 
for one hour is more meritorious. than 
attending the funerals of a thousand martyrs, 
more meritorious than standing up in prayer 
for a thousand nights.” Such utterances from 
the blessed lips of the Prophet can be 
multiplied. They will, no doubt, impress upon 
the reader the importance and value of know- 
ledge and science. But they also signify that 
glorification of God lies in self-edification of 
man. “One hour’s meditation on the works of 
God is better than seventy years’ prayer.” Do 
not these word clearly show that prayer and 
devotion to God are meant for our own 
exaltation and elevation; a point to which I 
referred in the beginning of this chapter. 


MUSLIM SOVEREIGNS AS PATRONS OF 
KNOWLEDGE AND LEARNING 


UNDER the inspiring influence of the Qur-an 
and the Prophet, the Arabs became the teachers 
of the world. Ali, the fourth Caliph of the 
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Prophet, was a great scholar. His lectures on 
the various branches of knowledge have won 
everlasting admiration from the scholars of 
the world. His love for knowledge is prover- 
bial. He would say: “He dies not who gives 
his life to learning.” “But for his (Ali’s) 
assassination,” writes a French historian “the 
Muslim world might have witnessed the 
realization of the Prophet’s teachings in the 
actual amalgamation of reason with law and the 
impersonation of the first principles of true 
philosophy in positive action.” The happy 
and congenial concurrence of many great minds 
in the city of the Prophet gave an impetus to 
the cultivation of science and literature. “ From 
Medina” writes Syed Amir Ali, in The Spirit of 
Islam, ‘a stream of an unusual intellectual 
activity flowed towards Damascus,” which being 
the seat of the Omayya Empire was a gathering 
place of many races, that came under the sway 
of Islam. Towards the close of the Omayya 
reign several Muslim thinkers came into 
prominence whose views on the burning ques- 
tions of the time attracted great attention; 
and materially moulded the thoughts and the 
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ideas of succeeding generations. The rule of 
the caliph Mansur stands conspicuous for 
literary activities. ‘‘It is a remarkable fact” 
says the author of Culture under the Caliphs 
“that the sovereign who makes us forget some 
of the darker sides of his nature by his moral 
and mental qualities also gave impetus to the 
great intellectual movement which now com- 
menced in the Islamic world.” The caliph got 
many literary and scientific works of foreign 
languages translated into Arabic. He himself 
was a great scholar and a famous mathematician 
and possessed rare books on almost every branch 
of knowledge. 

Mansur’s successors too were not only 
patrons of the learned; but were themselves 
assiduous cultivators of science andart. Under 
their government intellectual development of 
the Muslims proceeded with wonderful rapidity. 


During the reign of Abbasi caliphs the 
Islamic world witnessed its epoch of glory. 
Under the first six caliphs of this dynasty, and 
especially under Mamun the Muslim civilization 
reached its zenith. 

The Abbasis made the metropolis of the 
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Muslim Empire a repository of knowledge. 
The caliph, following the Prophet’s precept— 
wisdom is the lost property of a Muslim, who 
must have it wherever he finds it—sent out 
his emissaries to different parts of the globe 
to secure the hoarded wealth of antiquity. 
Schools and colleges were opened throughout 
the Empire. Public libraries were established 
in every city. The great philosophers of the 
ancient world were studied side by side with 
the Holy Qur-an. Aristotle, Euclid, Plato, and 
Themistius received their proper share of ap- 
preciation. The sovereigns personally took 
part in literary meetings and philosophical dis- 
cussions which created wide public interest. 
Governors and provincial chiefs copying the 
example set by the caliphs tried to make the 
seats of their governments outrival other 
Cities in literary pursuits. Travelling in the 
search of knowledge, as we have seen, is a 
pious duty in Islam. From the distant corners 
of the world the Muslim students flocked to 
the colleges of Cordova, Bagdad and Cairo. A 
hostile writer in the Encyclopedia Britannica 
admits: “The glory of Muslim education was. 
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its university system.” Even Christians, who 
subsequently became the ministers of the 
church, attended the Muslim institutions. 
Gerhest. afterwards Pope Sylvester II studied 
in Cordova. Almuiz is rightly described as the 
Mamun of the West. The free university at 
Cairo, the Darul Hikmat, a scientific institution 
established by Almuiz succeeded in anticipat- 
ing Bacon’s “ideal with a fact.” The Idrisis 
at Fez and the Arab rulers in Spain rivalled 
each other in the cultivation of science and 
letters. In short, from the shores of the 
Atlantic far away to the Pacific Ocean, the 
voice of philosophy and learning was resounded 
under the guidance and patronage of the 
Muslim rule. Mamun’s successors too con- 
tinued to encourage and patronize the scientific 
spirit of the Bagdad School. 

The deductive method, which is wrongly 
supposed to be the sole creation of the West, was 
perfectly understood by the Muslims. Marching 
from the known to the unknown the school of 
Bagdad rendered to itself an exact account of 
the phenomena for the purpose of rising from 
the effect to the cause, accepting only that 
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which had been demonstrated by experience. 
“The Arabs in the ninth century” continues 
Syed Amir Ali “were in possession of that 
fecund method, which was to become long 
afterwards in the hands of the moderns, the 
instrument of their most beautiful discoveries.” 


MUSLIM ACHIEVEMENTS IN THE 
DOMAIN OF SCIENCE 


THE limited space at my disposal does not 
permit me to give a detailed description of 
the Muslim achievements in the domain of 
science and art. Volumes can be written on 
the subject. Therefore, I will confine myself 
to some salient features of the subject, and 
mention the names of a few Muslims, who have 
made most valuable contributions to science and 
literature. 

Masha Allah, the well-known Arab 
astronomer, who lived in the reign of Mansur, 
has been called the Phoenix of his time. He 
wrote several valuable treatises on the “ Astro- 
lable and armillary sphere ” and the nature and 
the movements of the heavenly bodies. His 
works still evoke the admiration of scientists. 
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Ahmad-bin-Muhammad Al-Nehavandi wrote 
an astronomical table, Almustanad, which 
improved upon the notions of the ancient 
Greeks and Hindus. Other astronomers like 
Khalid-bin-Abdul Malik, Seud-bin-Ali Yahya 
Ibn-i-Mansur prepared Verified Tables. Their 
observations connected with “equinoxes, the 
eclipses, the apparitions of the comets” and 
other celestial bodies were extremely valuable 
additions to the science of astronomy. 
Muhammad Ibn-i-Musa Al-Khwarisimi made a 
new translation of the Sidhantu or the ‘“ Indian 
Tables” with notes and observations. Al- 
Kindi wrote two hundred books on different 
subjects—arithmetic, geometry, philosophy, 
metrology, optics, and medicine. He was a 
great scholar of Greek; and in his works he 
partly embodied the ancient lore of Athens and 
Alexandria. “ His works ” says Sedelloh “ are full 
of curious and interesting facts.” Abu Maashar 
specialised himself in the study of celestial 
phenomena and the Zij-abi-Maashar, or the 
“Table of Abu Maashar” occupies a most 
prominent place in the works of astronomy. 
The scientific discoveries of the sons of Musa- 


78 


bin-Shakir, especially with regard to the evalua- 
tion of the mean movement of the sun and 
other heavenly bodies are almost as exact as 
the lastest discoveries of Europe. They also 
determined, with remarkable accuracy, the 
movements of the solar apogee, unknown to 
the Greeks. They calculated precisely the size 
of the earth at atime when Europe believed 
in the flatness of the earth. Abul Hasan 
invented telescope which was _ subsequently 
improved and used in the observations of 
Maragha and Cairo. Albatani’s Astronomical 
Tables translated into Latin, furnished the 
ground work of astronomy in Europe for many 
centuries, and have immortalized the name of 
their author. Ali Ibn-i-Amajaur, and 
Abul Hasan Ali Ibn-i-Amajaur, generally 
known as Banu Amajaur are noted for their 
calculation of lunar movements. Abdur- 
Rahman Sufi, one of the brilliant physicists of 
the age, improved the photometry of the stars. 
Azd-ud-Daulah, who built many hospitals for 
the sick and orphans in Baghdad, was himself a 
great scholar and mathematician. Jafar the 
son of caliph Muktafi Billah made important 
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observations regarding the erratic movement of 
comets and wrote a book on them. Alkohi, 
another well-known astronomer, wrote on the 
movements of the planets. His discoveries 
added materially to the store of human know- 
ledge. Abdul Wafa, the mathematician and 
astronomer, wrote the Z1j-ush-Shamail which is 
a monument of keen observation. He intro- 
duced the use of secant and tangent in trigono- 
metry and astronomical observations. “ But this 
was not all,” says M. Sedelloh, “ struck by the 
imperfection and the lunar theory of Ptolemy, 
he verified the ancient observations and discov- 
ered independently of equation of the centre and 
the eviction, a third inequality which is no other 
than the variation determined six centuries 
later by Tycha Brahe.” 


At Cairo flourished Ibn-i-Yunus, the 
inventor of pendulum and the measurement of 
time. He is well-known for his great work, 
Zijul-A kbar-al-Hikimiah which soon displaced 
the work of Claudius Ptolemy. The book was 
translated into Persian, Greek, Mongolian, and 
Chinese. Thus, what is sometimes attributed 
to the ancient civilization of China is only a 
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borrowed light from Arabia. After Ibn-i- 
Yunus’ death his discoveries continued by 
Ibni-i-Nabdi, a distinguished astronomer and 
optician. He is best-known in Europe for his 
works on optics, one of which is translated into 
Latin by Risner. He corrected the Greek mis- 
conceptions as to the nature of vision, and 
proved for the first time that the rays of light 
come from external objects to the eye. He 
determined the retina as the seat of vision, 
conveying its impression to the brain along 
the optic nerves. He discovered that the refrac- 
tion of light varies with density of atmosphere, 
which again in its turn varies with the height. 
In his book the Balance of Wisdom, he dis- 
cusses dynamical principles which are wrongly 
supposed to be the produce of the Western 
thought. He seems to be the master of his 
subjects and knows correctly the relation 
between the velocities, spaces, and time of 
falling bodies; and has very clear ideas of capil- 


lary attraction. 


RENAISSANCE IN SPAIN 


IN Spain the same spirit of renaissance was at 


work. Seville, Cordova, Granada, Murcia, Toledo, 
and other towns possessed their public libraries 
and colleges, where free education was imparted 
in science and letters. Of Cordova, an English 
writer observes :— 


Beautiful as were the palaces and gardens of 
Cordova, her claims to admiration in higher matters 
were no less strong. The mind was as lovely as 
the body. Her professors and teachers made her 
the centre of European culture: Students would 
come from all parts to study under her famous 
doctors ; and even the nun Heoswitha, far away, in 
her Saxon convent of Gaudersheiem, when she 
told of the martyrdom of St. Eulogius, could not 
refrain from singing the praises of Cordova, the 
brightest splendour of the world.” Every branch 
of science was seriously studied there; and medi- 
cine received more and greater additions by the 
discoveries of the doctors and _ surgeons of 
Andalusia than it had gained during all the 
centuries that had elapsed since the days of Galen. 
aaa Astronomy, geography, chemistry, natural 
history, all were studied with ardour at Cordova; 
and as for the graces of literature there never was 
atime in Europe when poetry became so much in 
the speech of every body—when people of all ranks 
composed those Arabic verses which perhaps 
suggested models for the ballads and canzonets of 


the Spanish ministries and the troubedours of 
Provence and Italy. No speech or address was 
complete without some scrap of verse improvised 
on the spur of the moment by the speaker, or 
quoted by memory from some famous poet.” 

(Lane Pool’s Moors in Spain, p. 144.) 

To these we may add the words of 

Renan :-— 

The taste for science and literature had by the 
10th century established in this privileged corner 
of the world a toleration of which modern time 
hardly offers us an example. Christians, Jews, and 
Musalmans spoke the same tongue, sang the same 
songs, participated in the same literary and scientific 
studies. All the barriers which separated the 
various peoples were effaced; all worked with one 
accord in the work of a common civilization. The 
mosques of Cordova, where the students could be 
counted by thousands, became the active centres 


of philosophical and scientific studies. 
(Amir Ali’s Spirit of Islam, pp. 348-349.) 


The first observatory in Europe owed its 
existence to the Arabs. The tower of Seville 
was created under the guidance of the great 
‘mathematician Jabir Ibn-i-Afials (1190) for 
the observation of the heavens. After the 
expulsion of the Moors, it was converted into 
a belfry, the Spaniards not knowing what else 
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to do with it. Nor was Western Africa in- 
active in this period of renaissance. Morocco, 
Fez, and Tangier, rivalled Cordova, Seville and 
Granada. Their colleges too sent out able 
professors and numerous learned works which 
once more testified to the zealous study of the 
Muslims in all departments of knowledge. 


CENTRAL ASIA 


THE beginning of the 11th century saw a 
political upheaval in Central Asia. Mahmud of 
Ghazni, the great Conqueror, brought Afghan- 
istan, Transoxiana, and Persia under his sway. 
Mahmud, however, was not a mere conqueror. 
He was also a great lover of knowledge and art. 
He collected round hima galaxy of scholars 
and litterateurs who shed lustre in his court. 
The most brilliant star of this galaxy was 
Alberuni, the philosopher. His mind was 
encyclopedic. His work on astronomy, Al- 
kanun Masudi isa monument of learning and 
research. He travelled in India, studied the 
Hindu literature and philosophy and embodied 
his observations in a book which was recently 
translated into English. Besides, Alberuni 


has written on mathematics, chronology, mathe- 
matical geography, physics, and chemistry. He 
introduced the knowledge of the Bagdad 
school to Hindus, who possessed no advanced 
astronomical science of their own. They too, 
like the Chinese, borrowed most of their 
scientific ideas from Islam and moulded them 
according to their national characteristics. 

The successors of Mahmud too continued to 
patronize art and science. The zeal and the 
munificence of the Seljuke kings for learning 
rivalled the golden age of Abbasis. Arap 
Arsalan, Tughril, and Malak Shah were all 
distinguished for their intellectual attainments, 
and enthusiasm in the cause of learning. The 
astronomical observations conducted in the 
reign of Malak Shah by a body of scholars with 
Omar Khayyam and Abdur-Rahman Al-Hazaini 
at their head led to the reform of the Calendar 
which preceded the Gregorian by six hundred 
years. The terrible devastation of the Tatars 
under Changez Khan suspended for a time the 
intellectual development of Asia. But it is re- 
markable that the moment these wild savages 
of Central Asia adopted the religion of Islam, 
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a change came over them. From destroyers of 
the seats of learning, they became the founders 
of academies and protectors of the learned. 
This tremendous change in their character was 
surely due to the influence of the Holy Qur-an. 
Sultan Khuda Banda, 6th in descent from 
Changez was well-known for his literary 
achievements and his patronage of science. The 
Mongols patronized philosophers like Nasir-ud- 
Din Tusi, Muwaid-ud-Din Alorezi of Damascus, 
Fakhurud Din, Almaghrabi, Mohi-ud-Din Al- 
maghrabi, Ali Shah Al-Bokhari and many others. 


EGYPT 


IN Egypt Ibn-i-Shathir developed still further 
the mathematical science. Timur, the great 
Empire-builder of Asia, was a patron of science 
and poetry. He was himself an author and 
legislator of no mean order. He built magni- 
ficent colleges and splendid mosques, which 
testify to his taste for letters. Jami, the master 
of sciences and a well-known poet ; Suhaili, the 
translator of Pilpay, and Ali Sher Ameer were 
some of the literary men who flourished during 
the reign of Timur. His son Shah Rab Mirza 


86 


kept up the traditions of his illustrious father. 
His reign for half a century was remarkable for 
the cultivation of art and science. His son 
Ulugh Beg was himself an astronomer of high’ 
rank, and maintained the literary and scientific 
glories of his predecessors. 


ALL ROUND PROGRESS IN SCIENCE 
AND KNOWLEDGE 


IT was not only this that a certain branch of 
knowledge attracted the attention of the 
Muslims; but every department of human 
knowledge bears a mark of their genius. 
Algebra in the hands of the ancient Greeks was, 
as CElsner remarks, confined to furnish amuse- 
ments “for the plays of goblet.” The Muslims, 
however, improved it and gave it a value 
hitherto unknown. They discovered the equa- 
tions of the second degree and soon after they 
developed quadric equations and _ binomial 
theorem. Geometry, arthmetic, optics and 
mechanics made remarkable progress in the 
hands of the Muslims. They invented spheri- 
cal trigonometry and applied algebra to geometry 
to introduce the tangent and to substitute the. 
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sine for the arc in trigonometrical calculations. 
In mathematical geography the works of 
Muslim writers like Ibn-i-Haukal and Abu 
Feda have a value of their own. Ata time 
when Europe was ready to burn any foolhardy 
person who did not believe in the flatness of 
the earth; the Muslims taught geography by 
globes. The physical sciences were also culti- 
vated by the Muslims. The method of experi- 
mentation was substituted for theorising; and 
the crude ideas of the ancient were developed 
into positive sciences. Chemistry, botany, 
geology and natural history also exercised the 
energies of the Muslims. Chemistry as, a science, 
is admittedly a Muslim invention. Jabir is the 
true father of modern chemistry. “ Abu Musa 
Jabir Ibn Hayyan, who has” says Professor 
Holmyard “ many claims to be considered the 
first to whom the title of Chemist may legeti- 
mately be applied.” “ The habit of unfruitful 
speculation” continues the author we are 
quoting “ divorced from facts and observation, 
was however foreign to his genius; and like 
many of his Muslim successors be preferred the 
laboratory to the realms of imagination. His 
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views are, on the whole, clear and precise. 
The value of his contributions to chemistry has 
caused it to be well-said that he thoroughly . 
deserved the name of Jabir, for he it was who 
recognized (Jabara) the science and set it on 
form basis” (Holmyard’s Chemistry to the Times 
of Dalton, pp. 15-16). 
MEDICINE 

THE science of medicine and the art of 
surgery are equally indebted to the Muslim 
genius. No doubt, medicine attained a high 
degree of progress among the Greeks ; but the 
Muslims improved upon it; and brought it 
close to the modern standard. The study of 
the medical substances in its scientific form is 
the creation of the Arabs. They invented 
chemical pharmacy and founded dispensaries. 
The persons in charge of dispensaries were 
under the control of the government. The price 
and the quality of the medicine were strictly 
regulated. Many dispensaries were maintained 
by the state, which held regular examinations 
for physicians and pharmacists and gave licences 
to the successful candidates. The _ licence- 
holders were alone entitled to practise—a reform 
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which the government of India may well adopt 
at present in this country. The Muslims 
established in every city hospitals and main- 
tained them at the expense of the state. The 
names of the Muslim physicians who immensely 
contributed to the science of medicine are too 
many. I will mention here only two of them. 
Abdul Khalaf Ibn Abbas was not only a 
physician, but a surgeon of the first rank. He 
performed most difficult operations. In opera- 
tions on women, he secured the services of 
trained nurses. The ample description left by 
him of his surgical instruments gives an idea of 
the development of surgery in those days. 
Ibn-i-Sina who has won the title of Shaikh was 
a man of varied deserts. He was philosopher, 
mathematician, astronomer, poet, and physician. 
He deserves the title of the Aristotle of the 
Fast. His great works the Qanun, and the 
Arjuze form the foundation of all medical 


knowledge. 
ANATOMY 


THE Muslims also advanced anatomy which, 
in the hands of the Greeks, was only in a crude 
form. They recognized the study of botany 
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and augmented the herbalogy of the Greeks by 
addition of two thousand plants. There were 
regular gardens at Cairo, Bagdad, Fez and 
Cordova for the education of pupils. 

Aldemri is famous for his history of animals, 
a work which forestalled Ruffon by seven 
hundred years. Geology was also cultivated by 
the Muslims under the name of Ilm-i-Tabagatul 
Arz, i.e., science of the anatomy of the earth. 


HISTORY 


HISTORY is, according to Professor Seeley, the 
“ mother of sciences .” and history is unquestion- 
ably the invention of the Muslim mind. The 
world history of Ibn-i-Khaldun, a monument 
of political science, forms an index to the 
intellectual activity of the Muslims. Makris1 
(Taqi-ud-Din Ahmad) is another famous 
historian of Islam, and is a contemporary of 
Ibn-i-Khaldun. His works on Egypt give a 
graphic account of political, religious, social, 
commercial, archeological and administrative 
condition of the country. The Arabs were a 
nation of travellers. They voyaged to all parts 
of the world in quest of knowledge. They 
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invented the mariner’s compass, and gave an 
impetus to navigation. They established 
colonies in Africa ;and opened trade with China, 
Ceylon, and India. They discovered Azores and 
it is even surmised that they penetrated as far 
as America. They covered the country under 
their administration with a net-work of 
canals and roads. To Spain, they gave the 
system of irrigation by flood gates, wheels and 
pumps, with the result that the waste, barren 
tracts of the land were turned into beautiful 
gardens and olive groves. They revived indus- 
try and labour; because the Prophet had 
inculcated on them the value of labour. They 
established the culture of silk, the manufacture 
of paper, and other fabrics, of porcelain, earthen- 
ware, iron and leather. The tapestries of 
Cordova, the woollen stuffs of Murcia, the silks 
of Granada, Almeria and Seville, the steel and 
gold work of Toledo and the paper of Salibah 
were demanded all over the world. In the 
middle of the tenth century, when Europe was at 
the nadir of degradation and poverty, enlighten- 
ed Moors, like Abdul Qasim, were writing 
treatises on the principles of trade and commerce. 
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The Muslim art of architecture requires no com- 
ment; as the glorious remains in the East and 
the West will always evoke the admiration of 
the world. The Taj at Agra is still one of the 
seven wonders the world. 


WOMEN'S PART IN RENAISSANCE 


THIS love of learning and art, which charac- 
terised the Muslims of the East and the West 
was not confined only to one sex. Follow- 
ing the behest of the Holy Prophet women 
were as keen in the pursuit of science and art 
as men. The Prophet’s wife Ayesha was 
distinguished for her lectures on theology. 
People from distant corners of the world came 
to listen to her religious discourses. She was 
well-versed in the Qur-an. During the glorious 
epoch of Islam women had their own colleges. 
They studied medicine and jurisprudence, lec- 
tured on ethics and theology, and participated 
in every walk of life. The wives and daughters 
of sovereigns gave handsome donations for 
founding colleges and establishing hospitals for 
the sick and the homeless, for the orphan and 
the widow. 
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I have collected these facts from the history 
of Islam to give the reader an idea of how 
the prophetic words of the Qur-an—read in the 
name of your Lord, Read and your Lord is 
most honourable, who taught man to write with 
pen and taught what he knew not—were actu- 
ally materialized in life; and how the Muslims 
took active part in the renaissance which 
revolutionized the whole world. This was all 
due to the influence of the Holy Qur-an, which 
plainly predicted the advance of modern 
sciences. Thus Islam is inseparably connected 
with human civilization. It has played an 
important part in the salvation of humanity ; 
and is surely destined to play a greater réle in 
the future. 


PANJSURA SHARIF 
OR 

THE FIVE CHAPTERS 
OF 

THE HOLY QUR-AN 


INTRODUCTION TO CHAPTER I 
Bismillah. 


This chapter, like other chapters of the 
Holy Quran, is headed by the words: Bismillah- 
ir-Rahman-ir-Rahim, or Begin seeking assistance 
with the name of Allah, the Beneficent, the Merci- 
ful. These words form a formula which every 
Muslim child learns first, and which every 
Muslim is expected to recite, when he begins to 
do anything. With these words he invokes the 
Divine assistance. Bismillah is the essence of 


Al-Fatiha. 
Title. 


This chapter is generally called Al-Fattha, 
the opening, because the Holy Book opens with 
it. Butitis also known by various other names, 
such as Ummul-Kitab, the mother of the Book, 
Saban-minal-Masani the seven oft-repeated vers- 
es, Fatiha-tul-Kitab, the opening of the Book, 
and Surat-us-Salat, the chapter of the prayer, 
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because it is recited in the five daily prayers. 
Al-Fatiha is the most important chapter, and is 
said to be the quintessence of the whole Quran. 


Subject-matter. 


The chapter opens with the glorification of 
God, giving the four chief attributes of the 
Divine Being, namely: (1) Rabb, i.e. He cher- 
ishes, sustains, and brings to maturity everything, 
(2) Ar-Rahman, the Beneficent, i.e. He is kind 
without any action on man’s part, (3) Ar- 
Rahim, the Merciful,i.e. He shows mercy in 
rewarding the humble deeds of His servants. 
(4) Malik-i-Yaumid-Din, Master of the day 
of recompense, i.e. He forgives or punishes as 
He thinks fit. The chapter concludes with a 
beautiful prayer for guidance on the right path. 


Al-Fatiha is the essential part of the Muslim 
service; and therefore is learnt by heart by 
every Muslim. It should, however, be noted 
that the recitation of these attributes of the 
Divine Being in our daily prayers is not for 
appeasing the Deity, but for imitating them in 
our daily life. We Muslims are enjoined by the 
Holy Prophet to set the Divine attributes as a 
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model of our conduct. He is reported to have 
said: “ Takhallaqoo biakhlagillah”, i.e., develop 
your morals after Allah’s attributes. For in- 
stance, in imitation of the attribute of Rabubiy- 
yat, we ought to provide for the needy and the 
poor and thus raise them socially; in copying 
the second attribute, i.e. Rahmaniyyat we 
must be kind to our fellow beings, irrespective 
of any consideration of thanks or reward, in 
copying the third attribute, ie. Rahimiyyat, 
we must show kindness to those who work for 
us and we should give them ample reward; and 
in copying the fourth attribute, i.e. Malik-i- 
Yaumid-Din, we must forgive or punish the 
offenders as the occasion demands. Our penal 
law, however, must be characterised by a master- 
ly spirit. That is, we should aim at reclamation, 
and not at vindictiveness. 

If human society lives up to these principles, 
the kingdom of God shall come to the earth. 


Date of Revelation. 


It is admittedly one of the earliest revela- 
tions of Mecca. 
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CHAPTER I 


THE OPENING (AIl-Fatiha) 
Revealed at Mecca, 7 Verses 


With! the name of Allah’, the Beneficent’, 
the Merciful’. 

All praise is due to Allah, the Lord‘ of the 
worlds®. The Beneficent, the Merciful. Master ° 


1 That is, begin, seeking assistance with the name of Allah. 
The particle ba is for istianat (seeking help) and the verb “ begin ”’ 
is omitted. 

2 Allah is the proper name of God in Arabic, and is never used 
for anything else. 

7 These two Arabic words come from the same root, Rahmat, 
which means tenderness, love, and mercy. But difference of their 
significance, as explained by the Holy Prophet is this: Ar-Rahman 
(the Beneficent) God shows mercy before man comes into exist- 
ence, 1.e., before any action on his part ; while Ar-Rahim (the Merciful) 
God shows mercy as a reward of man’s action. Nature is full of 
Divine treasures, so useful to man, but he has done nothing to 
deserve them. Again, when man works; God rewards him, for his 
labours, manifold more than he deserves. 

* The Arabic word (Rabb), which has been inadequately rendered 
into Lord, means provider, supporter, and evolver. Thus the Quran 
has taught us evolution. 

5 That is, there are so many worlds in the Universe, and Allah 
is the Lord of all. 

* That is, God is not a mere Judge, but He is Master, and hence 
can forgive without taking any “ price”. Again, His punishment 
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of the day of recompense. (O Allah!) Thee 
alone do we worship, and Thee alone do we ask 
for help. Guide us on the right path. The 
path of those upon whom thou hast bestowed 
favours. Not (of) those who have’ earned 
(Thy) anger’ nor (of) those who go astray.’ 


too is characterised bythe masterly spirit, i.e. He aims at rectifica- 
tion and not at vindictiveness. That is why the hell is called in the 
Quran the *‘ mother” of the spoiled soul. Itisasort of reformatory 
for the wicked. | 

* The Holy Prophet is reported to have said that the Jews are 
those who have earned God’s anger, and the Christians are those 
who go astray. That is, these two peoples are the concrete and 
typical instances of the Quranic expressions which are general in 
their significance. The Jews rejected the Prophet Jesus and perse- 
cuted him, while the Christians went to the other extreme, and 
deified him. The middle path, the golden mean, lies between the 
two extremes, and was adopted by the Muslims. 
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INTRODUCTION TO CHAPTER XXXVI 
The Title. 


This chapter derives its name from the 
two initial letters, in which the Holy Prophet 
is addressed. These letters are Ya (4%) which 
means QO, and Sin (.»), which stands for 
insan (man). Thus Yasin means O man. The 


use of the word “ man” asa common noun implies 
perfection and greatness. Therefore, a more 
proper rendering will be “O perfect man.” 

The chapter has been very highly spoken 
of by the Holy Prophet, who has called it the 
“ heart of the Quran,” because it occupies almost 
a central position in the Book, and also because 
it specially lays stress on the Divine law through 
which a man can attain to perfection, which is 
the object of the Holy Quran. 

It is a general custom to read this chapter 
to the dying, or on the tombs of the saints. Its 
regular recitation in the morning brings about 
success for the reader. 


Subject-matter. 
The chapter at the outset, puts forth the 
Holy Quran and its philosophical teachings as 
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a convincing proof of the Holy Prophet’s truth, 
who was raised for the reformation of the whole 
world, but whose immediate concern was the 
regeneration of the Arabs, and who, in spite of a 
strong opposition, the Book suggests, would ulti- 
mately achieve success through the Quran, which 
was a revelation from the Almighty. Then, the 
attention of the reader is drawn to the signs of 
nature, in which the Divine hand is working. 
The dead earth is quickened, and the deserts 
are changed into gardens of fruits and flowers. 
The day follows night, and the sun, and the moon 
rotate in their respective spheres, never clashing 
with each other. These and other similar signs 
of nature are enough to prove that God can 
infuse a new life into a dead nation. It also 
proves the life after death. 

Before the advent of the Holy Prophet, the 
Arabs were a dead people, given up to all sorts 
of vice. But the Quran infused a new life 
into them. 


Date of Revelation. 

This chapter was decidedly revealed at 
Mecca. It belongs to the middle Meccan 
period. 
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CHAPTER XXXVI 
O PERFECT MAN (Yasin) 


Revealed at Mecca: 83 Verses 


With the name of Allah, the Benficent, 
the Merciful. 

O perfect man. Think over® the Quran? 
(which is) full of wisdom. (It shows) Most 
surely you are one of the apostles, (and) On 
the right path: (This Quran is) a revelation of 
the Mighty,* the Merciful (God) that you may 


7 Ya means O, and Sin stands for insan (man) i.e. O man. 
The use of the word “man” as a common noun implies perfection 
and greatness, hence I translate it as O Perfect Man. The Holy 
Prophet is addressed here. 

2 The Arabic letter Wao is here for an oath and the literal 
translation is “by the Quran”. An oathisa sort of evidence to 
verify a statement. Here, for instance, the Quran and its teachings 
which are full of wisdom are produced as an evidence to prove the 
Holy Prophet’s truth. Therefore I have rendered wao as “ think 
over”. Surely the Quran is the greatest testimony to the Prophet's 
truth; for an illiterate man, as the Prophet was, could not possibly 
produce such a Book. 

> The word Quran (Lit. that which is read very widely) 
contains a prophecy and describes the unique feature of the Book. 
No other book is read so extensively as the Quran. 

‘ Here is a hint to the ultimate triumph of the Quran and 


the Prophet. 
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warn a people whose fathers were not warned; 
so they are heedless.2 Most surely the word ° 
(of God) has proved true against most of them ; 
so they do not believe. 

Surely We have put, on their necks, chains, 
which go up to their chins,’ so they have got 
their heads raised up. And We have made, in 
front of them, a barrier and (also) a_ barrier ® 
behind them: so We have covered them up; 
therefore, they do not see. And it is alike to 


5 Although the Prophet’s message was universal, yet his first 
call was for the Meccans. 

6 Tnat 1s, the Divine law, referred to in the Quran, accord- 
ing to which the enemies of the truth, who stand for opposition, 
never accept it. Hence, the verse concludes with the words. “So 
they do not believe.” 

7 That is, the chains of convention, pride, and stubbornness, 
which prevent them from seeing the right path, and from accept- 
ing the Prophet's message. 

* The meaning is that they do not come forward to receive 
the truth owing to their haughty attitude, nor do they think 
over the past history of nations to get some light therefrom. 
So, they are in utter darkness, and do not see anything. Note 
that the putting of the chains and barriers, and the covering 
up are attributed to Allah; because these are, according to the 
Divine law, the inevitable consequences of the unbeliever's 
stubborn attitude: their vanity and opposition, their sticking 
to the conventional polytheism and to the old customs of the dark 
age. This mode of expression, in which the results of man’s actions 
are attributed to God, is very frequent in the Quran and should 
not be misunderstood. These consequences are attributed to 
God, for, they follow the Divine law-of cause and effect. The cause 
of course rests with men. 
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them, whether you warn them or warn them 
not, they do not believe. You can warn him 
alone, who follows the reminder, and fears the 
Beneficent (God) without seeing Him, so give 
him the glad tidings of forgiveness and an 
honourable reward. Surely We do give life to 
the dead, and We write down what they have 
sent before*® and (also) what they have left 
behind as traces,” and We have recorded every- 
thing in a clear Book." And set forth to them 
a parable of the people of the town, when the 
messengers came to it. When We sent tothem 
two, and they rejected both of them; then We 
strengthened them with a third, so they said: 
Surely we are messengers to you.” They said; 


® That is, what they have done. 

10 What they have left behind as foot-prints for others to follow. 

1 The recent discovery which shows that the waves of light 
and sound are preserved in the air may also explain it. The airisa 
sort of Divine Book, in which every thing is automatically recorded. 

™ Tt isa difficult passage. Who were these messengers; and 
which was the town? Some commentators say that Jesus sent his 
disciples to Antioch to preach the unity of God, and they are 
referred to here ; while others hold that it 1s, after all, a parable and 
hence it is not necessary that all the three messengers should have 
gone together to a particular town. The two messengers, they 
think, are Moses and Jesus, and the third one is the Holy Prophet, 
whose advent was predicted by his two predecessors. The meaning 
in this case, is that the Jews and the Christians (representing Moses 
and Jesus respectively) tried their best to reform Arabia before the 
appearance of the Prophet, but both failed. Then the Prophet was 
sent in fulfilment of the prophecies of Moses and Jesus. 
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You are nothing but men like us, nor has the 
Beneficent (God) revealed anything. You 
do nothing but lie.’ They said: “ Our Lord 
knows that we are most surely messengers to 
you. And our duty is nothing but a clear 
deliverance (of the message). They - said: 
“ Surely we auger ill from you; if you, do not 
desist, most surely we will stone you, and a 
painful chastisement shall certainly befall you 
from us. They said, “ Your ill-omen is with 
yourselves ': is it because you are reminded ; nay 
you are an unrestrained people. Andaman” 
came (to them) running from the far end of 
the city, he said: “O my people! follow the 
messengers. Follow them who do not ask 
you for a reward, and they follow the right 
course. And why should not I serve Him, who 
created me, and to Him you shall be returned. 


3 That is, they rejected all revelation, previous as well as of 
the Holy Prophet. 

% 6That is, if a distress befalls the unbelievers, it is on 
account of their own actions, and not on account of the apostles, 
who simply warn. 

**This man represents a believer in the parable. Whenevera 
prophet is raised, it always happens that he is rejected by the majority 
of the people; but some one comes out of them to support the 
Divine Message. Moses had such a man from among Pharaoh's 
people; Jesus had Joseph Arimethea, and the Holy Prophet 
had Abu-Bakr. 
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What! Shall I take, besides Him, gods; if the 
Beneficent (God) desires to afflict me, their 
intercession shall not avail me ought, nor shall 
they rescue me. Then I shall be most certainly 
in a clear error. Surely, I believe in your Lord, 
Therefore, listen to me.” 

It was said (to him): ‘‘ Enter the garden.” 
He said: “I wish my people knew. Of that, 
on account of which my Lord has forgiven me 
and made me one of the honoured ones. And 
We did not send down on his people after him 
any hosts from the heaven, nor do We ever 
send down.” It was nothing but a single 
thunderbolt” and lo they were extinct. Alas 
for the people! not a single apostle came to 
them, but they mocked at him. Do not they 
see We have destroyed many generations before 
them, surely they do not return to them.” 

And all of them shall surely be made to 
appear before us. And a sign for them is the 
dead earth, We give life to it, and We bring 

6 This shows that the Divine punishment does not come in 


the form of hosts from heaven, put it comes through earthly means 
such as earthquakes, famines, wars, diseases, etc. 


That is, a sudden calamity, such as an earthquake, or a storm. 
** That is, to the people of this world. 
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forth from it grain, then they eat of it.” And 
We make in it (earth) gardens of palms and 
grape vines, and We cause springs to gush forth 
in it. That they may eat of the fruit thereof, 
and their hands have not made it; then, will 
they not be thankful? Glory be to Him Who 
created pairs of all what the earth grows, and of 
their own selves (men) and (even) of what they 
donot know.” Anda sign for them is the night, 
We draw forth from it the day, then lo they 
are inthe dark. And the sun moves on to the end 
of its course,” that is the measure of the Mighty, 
the Knowing. And (as for) the moon, We have 
fixed for it stages till it becomes again like 
an old dry crooked branch of a palm-tree. 
Neither it is allowed to the sun, that it may 
overtake the moon, nor can the night outstrip’ 


* The quickening of the dead earth in physical life certifies the 
spiritual and moral revival of adead nation by God. It may also 
imply the life after death. 

*° This is a scientific truth that all things, including vegetables, 
are created in pairs, and the Quran is the first Book to reveal it. 
The words *' do not know ” signify that there are other pairs, not yet 
known to man. Science has now ascertained that even an atom is 
made up of pairs. It consists of positive and negative electricity. 
Here is a proof that the Quran is the word of God. 

**The old theory that the sun is stationary has been smashed 
by the latest research. Science has at last paid homage to the 
word of God. 
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the day; and all float in a sphere. And a sign 
to them is that We carry their off-spring in the 
laden ship. And We have created for them 
(other things) like it, what they ride on. And 
if We please, We can drown them, then no one 
is to succour them, nor they are rescued. But 
it is mercy from Us, and enjoyment for a time 
(that they are spared). And when it is said to 
them: 

Guard against what is before you™ and 
(also) what is behind you,” so that you may be 
pitied (they do not listen). And no sign of 
the signs of their Lord comes to them, but they 
turn aside from it. And when it is said to them: 
Spend (benevolently) out of what Allah has 
given you, those who disbelieve say to those 
who believe: Shall we feed him, whom, if Allah 
had pleased, He would have fed. You are not 
but in an obvious error.* And they (also) 
say; When will this threat come to pass, if you 
are truthful? They await nothing but a single 
thunderbolt, which shall overtake them while 


*? Before you, i.e. punishment which must overtake you in this 


world. 
7? Behind you, t.e. in the next life, life after death. 
“This shows the unbelievers to be devoid of human sympathy. 
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they will be disputing with each other, so they 
shall not be able to make a will, nor shall they 
return to their families.” 

And atrumpet shall be blown, when lo from 
the graves they shall hasten towards their Lord. 
They shall say: O woe to us, who has roused us 
from our sleeping abode, this is what the Bene- 
ficent (God) promised, and the apostles told the 
truth. It will be nothing but a single thunderbolt 
and lothey shall all be brought before Us. So this 
day no soul shall be wronged in the least, and 
you shall not be rewarded except for what you 
did. Surely the inmates of the garden shall be, 
on that day, in their vocation, quite happy. 
They and their mates shall be in shades reclin- 
ing on raised couches. They shall have fruits 
therein, and shall have whatever they desire. 

“Peace”: (shall be) the word (message) 
from the Merciful Lord.” And (it will also be 
ordered) withdraw aside to-day O guilty ones! 
Did I not enjoin on you, O children of Adam! 
that you should not serve the devil. Surely he 


_™ This may be a prophetic description of the Quraish decimation 
at the battle of Badr. In this case ‘single thunderbolt” in the 
preceding line means the war cry. 


7° That is, the paradise is an abode of perfect peace. 
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is your open enemy. And that you should 
serve Me; this is the right path. And certainly 
he has misled many people from among you. 
What! could you not then understand. This 
is the hell with which you were threatened. 
Enter into it to-day, because you disbelieved. 
On that day We will put a seal on their mouths, 
and their hands shall speak to Us and their feet 
shall bear witness to what they used to do. 
And if We please We would surely put out their 
eyes, then they would strive to get to the way 
first, but how would they see” And if We 
please We will surely transform them in their 
place, then they will not be able to go on, nor 
will they return. And whomsoever We give 
long life, We reverse (i.e., deteriorate) him in 
constitution, do they not then understand ?™ 


And We have not taught him (the Prophet) 


77 It is a punishment to them ; because they shut up their eyes 
to the truth with such a persistence that they became blind. 


2° Transform them, t.e. turn them weak and helpless. This-is 
also a punishment for their own actions. These calamaties are 
experienced in the world in the shape of paralysis. A paralysed 
man cannot walk a step. He loses his eyesight too. 


7 Tt isa law of nature that everything living must deteriorate 
through old age. 
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poetry, nor is it meet for him,” it is nothing 
but a reminder and a plain Qur-an. That it may 
warn him who is alive and the word (of God) 
may prove true against the unbelievers.” Do 
not they see that We have created cattle for 
them, out of what our hands have worked, so 
they are their masters. And We have subjected 
the cattle to them, so that some of them are 
to ride upon, and some of them they eat. And 
they have in them other advantages (also) and 
drinks, are not they then grateful? And they 
have taken gods besides Allah, that they may be 
helped. But they are not able to assist them, 
and they are for them a host to be brought up 


°°The Prophet was not a poet, nor poetry was meet for him. 
The reason is obvious. The beauty of poetry chiefly depends upon 
the flight of imagination, which surely weakens the practical side of 
human nature. The Qur-an very appropriately depicts the poets in 
one place, as persons * who say what they do not .” But a prophet 
is a practical man, he is a reformer. He must practise what he 
teaches. No poet has ever built up a nation. But the prophets are 
nation-builders, founders of kingdoms, liberators of humanity and 
the best teachers and exemplar of morality. Therefore, a prophet 
should not be a poet. Compare— 


*! That is, the Prophet can warn him alone, who listens to his 
message ; but those who turn deaf ears, or come in open opposition, 
will be punished according to the Divine Law. 
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in the presence (of God).® 


Therefore, let not their words grieve you: 
surely We know what they do in secret. and 
what they do openly. Does not the man see 
that We have created him from a small life-germ. 
then lo he is an open disputant. And he sets 
forth for Us parables and forgets his creation. 
He says who will give life to the bones when 
they are rotten. Say: He will quicken them 
Who brought them into existence at first, and 
He knows of all creation. He Who has made 
for you the fire from the green tree, so that 
with it you kindle® (fire). Is not He Who 
created the heavens and the earth, powerful to 
create the like of them? Yea, He is the Great 
Creator, the Knowing. His command, when 
He intends anything is only to say to it, Be, so 


33That is their false gods will be brought before God; and 
they will not be able to help them. 

3 We get our fuel, no doubt, from the green trees. Besides, 
some green trees in the torests contain certajn kinds of oil; and 
hence they are easily inflammable. During a wind storm, when they 
fall on each other they often catch fire. Many of us must have 
noticed this fire in the forests. The point which is here put as a 
sign of God, is that the same green tree contains the elements of 
water i.e. greenness, and also the elements of fire. i.e. oil. Some 
thinkers suggest that the Quran here refers to chlorophyll in the 
green leaves of a tree. But that seems to me rather a far-fetched idea. 


123 


it is®4 Therefore, glory be to Him in Whose 
hand is the government of all things, and to 
Him you shall be returned. 


UA 


** It is, however, not necessary that by Allah’s command every- 
thing is done at once. It may take time, and may develop gradually 
as we see in nature. The meaning is that God's command must 
come to pass sooner or later. 
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INTRODUCTION TO CHAPTER XLVIII. 


The Title, and Subject-matter 


This chapter is entitled Al-Fath, the victory, 
because it deals with the great moral victory, 
gained without fighting, by the truce of Hudai- 
biyya, which for the first time established social 
relations between Muslims and non-Muslims, and 
thus gave the opponents of Islam an oppor- 
tunity to think over its beauties. Though the 
terms of the peace were disadvantageous to 
the Muslims, yet the victory for Islam lay in 
the mixing up of the enemy with the Muslims 
and thus gaining the light of the truth, which 
subsequently resulted in a large conversion, 
and eventually brought about the peaceful con- 
quest of Mecca, referred to in the third section 
of this chapter. The underlying idea, pervading 
throughout the chapter, is that the real conquest 
of Islam lay in winning over the hearts of its 
enemies. The concluding section announces the 
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ultimate triumph of Islam over all other religions 
of the world. 

The Holy Prophet is reported to have said 
that the recitation of this chapter is very effi- 
cacious for success in the world. It also helps 
spiritual healing. 


Date of Revelation. 


This chapter was recited by the Holy 
Prophet for the first time, when returning from 
Hudaibiyya in the 6th year of Hijrah. 
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CHAPTER XLVIII 
THE VICTORY (Al-Fath) 
Revealed at Medina, 29 Verses 


With the name of Allah, the Beneficent, 
the Merciful. 

Surely We have opened for you (the way 
of) aclear victory,’ so that Allah may protect 
you from that which has gone before of the 
faults attributed to you, and that which remains 
behind;.” and complete His favour to you, and 


The way of victory, referred to here, is the truce of Hudaibiyya. 
Its history is this. The Holy Prophet saw in a vision that he was 
going round the sacred mosque at Mecca. So he set out from 
Medina for the pilgrimage, with a large number of companions in 
the 6th year of Hijrah. But the party was withheld on their way 
by the Quraish of Mecca; and there was a danger of war. But 
eventually a treaty of peace was concluded, known as the peace of 
Hudaibiyya. This treaty opened the way of social relations between 
Muslims and non-Muslims, who for the first time realized the 
beauties of Islam, and ultimately it brought about the peaceful con- 
quest of Mecca after two years, thus fulfilling the Prophet's vision. 


?The Arabic word Zanb (fault) here means those shortcomings, 
which the enemy attributed to the Prophet; and which proved false 
after the peace of Hudaibiyya, when a brighter side of Islam was 


noticed by its opponents. 
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guide you on the right path. And that Allah 
may help you with a mighty help. 

He it is who sent down tranquillity into the 
hearts of the believers that they might add more 
faith to their faith, and Allah’s are the hosts of 
the heavens and the earth; and Allah is Knowing, 
Wise. (And) that He may cause the believing 
men and the believing women to enter the 
gardens beneath which the rivers flow, to abide 
in them, and remove from them their evils: and 
that is a great achievement with Allah. (And) 
that He may punish the hypocritical men, and 
the hypocritical women and pagan men and 
pagan women, thinkers of the evil thoughts about 
Allah. On them its the evil turn, and Allah is 
angry with them, and (He) has cursed them 
and has prepared hell for them, and it is an 
evil resort. And Allah’s are the hosts of the 
heavens and the earth, and Allah is. Mighty, 
Wise. Surely We have sent you as a witness and 


*The completion of favours, and the guiding on the right way 
(i.e. the way to success) are the results of the moral victory referred 
to above. 

*There was a great conversion to Islam after the peace of 
Hudaibiyya, so much so that the Prophet was accompanied by 10,000 
men at the conquest of Mecca, while two years earlier, he had only 
1,500 men with him at Hudaibiyya. 
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as a bearer of good news and as a warner. That 
you (O people!) may believe in Allah and His 
apostle, and may assist him and respect him, and 
may declare His glory morning and evening. 
Surely those who swear allegiance to you, do 
swear allegiance to Allah, Allah’s hand is on 
their hands. Therefore, who breaks (his faith) 
he breaks it against his own soul and whoever 
fulfils what he has covenanted with Allah, He 
will give him a great reward.° 


Those of the people of the desert, who were 
left behind ® will say to you: our property and 
our families kept us busy, so ask forgiveness for 
us. They say with their tongues what is not in 
their hearts. Say: then who can control any- 
thing for you from Allah, if He intends to do 
you harm, or if He intends to do you good. But 
Allah is aware of what you do. Nay you 
thought the Apostle and the believers would not 

® The swearing of allegiance referred to here was before the peace 
was concluded. The Muslims as we have seen, went for a pilgrimage, 
and were not prepared for war; but the Quraish opposed them and 
there was a likelihood of fighting. So the companions of the Prophet 


made a vow to defend him and to fight by his side, but the truce 
averted this. 


*That is, those who did not accompany the Prophet for the 
pilgrimage. 
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return to their families ever.’ And that was 
made fairseeming to your hearts, and you enter- 
tained an evil notion, and you became a people 
doomed to perdition, and whoever does not be- 
lieve in Allah, and His apostle, then surely We 
have prepared a burning fire for unbelievers. 
And Allah’s is the Kingdom of heavens and the 
earth. He forgives whom He pleases, and punishes 
whom He pleases; Allah is Forgiving, Merciful. 
Those who are left behind will say, when you 
set forth in order that you may take acquisi- 
tion: Allow us that we may follow you. They 
intend to change the word of Allah. Say: By 
no means you shall follow us, Allah has already 
said so. But they will say: Nay you are 
jealous of us. Nay they do not understand but 
little. Say to those people of desert who were 
left behind: You shall soon be called upon 
(to fight) against a people of mighty valour, you 
will fight against them until they submit; so if 
you obey, Allah will give you a good reward, 
and if you turn back as you did before, He will 
punish you with a painful punishment®. There 


™That is, you thought, they would be killed by the Quraish. 
Islam was so weak even in the 6th year of Hijrah. 

* This fighting may refer to the expedition of Tabuk, or to wars 
against the Roman and the Persian Empires. 
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is no harm in the case of the blind, and no harm 
in that of the lame, nor is there any harm in 
case of the sick (if they do not go to the war), 
and whoever obeys Allah and His apostle, He will 
cause him to enter gardens beneath which rivers 
flow, and whoever turns back He will chastise 
him with a painful chastisement: Surely, Allah 
was pleased with the believers, when they swore 
allegiance under the tree, (and) thus He 
showed® what was in their hearts, so He sent 
down tranquillity on them and rewarded them 
with a near victory.” And (with) many acquisi- 
tions which they will take: And Allah is Mighty, 
Wise. Allah has promised you many acquisitions” 
which you will take. Then He hastened” this 
one for you; and He held back the hands of the 
people from you that it may be a sign for the 


*The swearing of allegiance referred to here took place before the 


treaty of Hudaibiyya. The original word _»\* (Lit. He knew) when 
associated with God, sometimes, means He made clear, or showed; 
because God is All-knowing. The meaning is that the allegiance of 
believers showed that they were ready to lay down their lives for 
the cause of Islam and thus their hearts were strengthened. 

©The victory prophesied here is the victory of Khaibar, soon 
after the return from Hudaibiyya. 

11These acquisitions may refer to the subsequent expeditions, 
including the conquest of Mecca. 

2? That is, the conquest of Mecca in which there was no fighting, 
and thus the hands of the people were held back. 
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believers, and (that) He may guide you on the 
right way. And (there are) other victories 
which you could not have achieved; surely, 
Allah has encompassed them; and Allah is 
Powerful over all things.“ And if those, who 
disbelieve, had fought with you, they would have 
surely turn their backs, then they would have 
not found any protector or a helper. 

Such has been Allah’s manner that has been 
surely in use before; and you shall find no 
change in Allah’s manner. 

And He it is who held back their hands 
from you, and your hands from them, in the 
valley of Mecca, after he had given you victory 
over them. And Allah is seeing what you do. 

It is they who disbelieved, and prevented 
you from coming to the sacred mosque; and 
also stopped the offering (1.e., animals of sacri- 
fice) from reaching its destination; and (this 
withholding would not have been allowed) had 
it not been that you would have trodden down 
believing men and believing women, whom you 
did not know, so a loss might have afflicted you, 
on their account, without your knowledge; (that 


78 That is, other conquests of Islam in the days of the Caliphate. 
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was done) so that Allah may cause to enter into 
His mercy whomsoever he pleases; and had they 
been separated from one and other, We would 
surely have punished those who disbelieved 
with a painful punishment.“ (Remember) when 
those who disbelieved fostered, in their hearts, 
vanity, the vanity of the days of ignorance; then, 
Allah sent down His tranquillity on His apostle 
and on the believers, and made them to stick to 
the word of guarding (against evil); and they 
were entitled to it and worthy of it; and Allah 
knows all things.” 

Certainly Allah had shown to His apostle 
the vision with truth.” Surely you shall enter 
into the sacred mosque, if Allah pleases, in 
security, having your heads shaved, and some of 
you with hair cut; you shall not fear, but He 
knew what you did not know; so He brought 


14 This verse shows that there were some Muslims at Mecca who 
in case of fighting, might have been trampled down, by the Muslims 
unconsciously. And this would have been a loss to Islam. Therefore, 
God held back the hands and averted fighting. Had these Muslims 
of Mecca teen separte from the enemy, God would have punished 
him with the sword. 

* That is the Quraish foolishly made a display of haughtiness 
in not allowing the Prophet to make a pilgrimage, yet the Muslims 
showed wonderful toleration and avoided bloodshed. 


** This vision is the same as mentioned ] in Note 1. 
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down a near victory ” before that. 
He it is who sent His Apostle with the 


guidance and the true religion, so that He may 
make it victorious over all the religions; and 
Allah is enough as a witness.”® 


Muhammad is the Apostle of Allah; and 
those who are with him are firm against the 
unbelievers, but tender-hearted among them- 
selves;” you will see them bowing down, 
prostrating themselves seeking grace from Allah, 
and (His) pleasure, their marks are in their 
faces, as the effect of prostration; that is their 
portrait in the Torah, and their portrait in the 
Gospel: like a cultivated field that puts forth 


*™ The Victory of Khatbar. 

** This verse predicts the ultimate triumph of Islam over all 
other religions of the world, Although the prophecy has already 
been fulfilled in Arabia, yet it is extended to the whole world. 
And the rapid progress which Islam is making at present in different 
corners of the world, 1s a convincing testimony to its future 
advance. The supremacy of Islam, however, does not lie only in its 
political power, but in its moral and spiritual force, which brought 
about its material greatness in the past. The western thinkers like 
Bernard Shaw are of opinion that Islam will be the religion of Europe 
in the near future. 

* That is, the Holy Prophet and his companions are very firm 
against the attacks of the enemy; but among themselves, they are 
very tender-hearted. The meaning 1s that in spite of their being 
forced to war, which generally makes people callous, they have not 
lost the tender qualities of the heart. In a word, they are brave as 
well as tenderc-hearted. 
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INTRODUCTION TO CHAPTER LV 


The title 


This chapter derives its title from the attri- 
butive name of God, the Beneficent, with which 
it begins, and the whole chapter speaks of Allah’s 
beneficence. 


Subject-matter 


The chapter opens with the statement that 
the revelation of the Qur-an to the Holy Prophet 
is an act of purely Divine beneficence, without 
any human effort, and then it proceeds to enu- 
merate the various gifts which the Beneficent 
God has showered on man for his physical life, 
suggesting that He Who has made such elaborate 
arrangements for the material welfare of mankind 
could not neglect its spiritual side. The second 
section speaks of the punishment which will be 
awarded to the guilty because they persistently 
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reject the bounties of God, while the third deals 
with the reward which will be given to the 
faithful who avail themselves of the Divine 


bounties. 


Date of revelation 


As for the date of revelation, it can be 
assigned to the early Meccan period. 
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CHAPTER LV 
THE BENEFICENT (Ar-Rahmdadn) 
Revealed at Mecca, 78 verses 


With the name of Allah, the Beneficent, 
the Merciful. The Beneficent (God) taught 
the Qur-an.’ He created man, Taught him 
speech.’ 

The sun and the moon follow a reckoning. 
And the plants and trees do adore (Him). And 
(there is) the heaven, which He raised so high, 
and He put down the measure. That you should 


? That is, the revelation of the Qur-an to the Prophet is due to 
God's attribute of Beneficence, which shows mercy to mankind 
without any action on its part. Merely out of His beneficence God 
has created so many things, which man has not earned. Similarly 
the Qur-an has been revealed for the moral, spiritual and material 
welfare of humanity. 


7It is the faculty of speech that distinguishes man from other 
creatures of God. Some commentators, however, translate Insan as 
the perfect man ie., the Holy Prophet, and Biyan as the Qur-an, 
in which every thing is made clear. But I prefer the general 
rendering which I have adopted, because the Divine bounties 
enumerated in this chapter relate to the whole mankind; and the 
humanity in general is repeatedly addressed here. 


145 


not transgress the measure. And keep the 
balance? with equity, and do not shorten the 
measure. And as for the earth, He has set it for 
living creatures. Therein are fruit; and palms 
having clusters. And (there are) grains with 
husk and fragrance. Which then of the bounties 
of your * Lord will you reject? 

He created man from dry clay sounding 
like earthen vessels; and He created the jinn of 
aflame of fire, which then of the bounties of 
your Lord will you reject? 

Lord of the two easts and Lord of two 
wests® which then of the bounties of your 
Lord will you reject ? 

He has made twoseas to flow freely, so they 


4 That is, an estimation or judgment of every thing. Here we 
are also told to be just and fair in all our dealings. 


‘In the original the dual form (A«a45) i.e., Rabb Kuma (Lit: 
Lord of you two) is used. But the student of the Arabic literature 


knows that some times dual form (443) is used for singular for 
the sake of emphasis. Therefore, I have italicised the word your, 
you, in the translation to express the force of the original. Some 
commentators say that both man and jinn are addressed here. But 
jinns are, according to them, etherial beings, while the bounties 
mentioned here are all material. 

* The two easts and the two wests signify the diffrrent points of 
the horizon at which the sun rises and sets in winter and summer. 
The expression may refer to the near east and far east, and the near 
west and the far west. 
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meet together.® Between them there isa barrier, 
which they cannot pass; which then of the 
bounties of your Lord will you reject. 

There come forth from them both (seas) 
pearls large and small, which then of the bounties 
of your Lord will you reject ? 

And His are the ships reared aloft in the 
sea like mountains ; which then of the bounties 
of your Lord will you reject. 

Every one on it (earth) must perish.’ 
And there will remain for ever the presence of 
your Lord, the Lord of glory and honour, which 
then of the bounties of your Lord will you reject ? 

Every one in the heavens and earth asks of 
Him, every moment He is in a state (of glory), 
which then of the bounties of your Lord will 
you reject. 

Soon We will turn to you, O you two 
armies,” which of the bounties of your Lord will 


6 The two seas, 2.e., the Red Sea and the Mediterranean which 
were formerly separated, but now are united by the Suez Canal. 

"This is a universal law that every thing in the world is subject 
to decay and death. 

* The armies of believers and unbelievers, or the two sections of 
people, the rich and the poor, the high and the low, who opposed 
the Prophet. And God’s turning to them signifies judging their cases. 
Jinn and men here sigaify the rich and the poor, or the foreign and 
Arab opponents ofthe Prophet. They are told here that they cannot 
escape the Divine punishment. 
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you reject. 

O assembly of jinn and men ; if you are able 
to run away from the boundaries of the heavens 
and the earth, then do run away you cannot run 
away but with an authority; which then of the 
bounties of your Lord will you reject. 

The flames of fire and smoke” shall be 
sent on both of you, then you will not be 
able to defend yourselves, which then of the 
bounties of your Lord will you reject? And 
when the heaven is rent asunder, and it becomes 
red like a red hide,” which then of the bounties 
of your Lord will you reject? 

So on that day neither man nor jinn shall 
be asked about his sin: which then of the 
bounties of your Lord will you reject? 

The guilty shall be recognised by their 
marks, so they shall be seized by the fore-locks 
and the feet, which then of the bounties of your 
Lord will you reject? 


*Fire was a symbol of war among the Arabs, and smoke 
signifies famine. The modern warfare too is nothing but fire and 
smoke. 

° This is an allegorical description of the complete change which 
was destined to be brought about by the Holy Prophet. It may 
also refer to the day of resurrection. 
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This is the hell which the guilty called a 
lie. They shall go round, between it and hot 
boiling water, which then of the bounties of 
your Lord will you reject? 

And for him, who fears to stand before his 
Lord are two gardens,” which then of the 
bounties of your Lord will you reject ? 

(These gardens) have in them various kinds 
(of fruits), which then of the bounties of your 
Lord will you reject? 

In both of them there are two fountains 
flowing, which then of the bounties of your 
Lord will you reject ? 

In both of them, there are two pairs of 
every fruit, which then of the bounties of your 
Lord will you reject ? 

(The faithful) will be reclining on beds, 
the lining of which are of silk brocade and the 
fruits of the two gardens will be within easy 
reach, which then of the bounties of your Lord 
will you reject ? 

In them there shall be those (beauties) who 
cast down their eyes, before them neither men 


11 The two gardens are the fertile tracts of land watered by the 
Tigris and the Euphrates. These are promised to the true Muslims. 
Or, this life, and next one. For the righteous, this life also becomes 


paradise. 
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nor jinni shall have touched them, which then 
of the bounties of your Lord will you reject ? 

As if they (beauties) were rubies and 
pearls." Is the reward of goodness anything 
else, but goodness ? which then of the bounties 
of your Lord will you reject ? 

And besides these two, there are two other 
gardens; which then of the bounties of your 
Lord will you reject ? 

Both (gardens) are deep green inclining to 
blackness, which then of the bounties of your 
Lord will you reject ? 

In both of them there are two springs, 
gushing forth; which then of the bounties of 
your Lord will you reject ? 

In both of them there are fruits and palms 
and pomegranates, which then of the bounties 
of your Lord will you reject ? 

In them there are pious beauties; which 
then of the bounties of your Lord will you reject ? 

Pure ones confined to tents which then of 
the bounties of your Lord will you reject ? 


22 The noble and beautiful ladies, married by the Muslim con- 
querors after the conquest of Syria, appear to have been referred here. 
Or, the reference may be to the blessings of the next world. 

* These gardens refer to the gardens of Persia, so far as the 
promise relates to this life. 
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Neither man nor jinni shall have touched 
them before them, which then of the bounties 
of your Lord will you reject? 

They will be reclining on green cushions 
and lovely carpets; which then of the bounties 
of your Lord will you reject ? 

Blessed is the name of your Lord, the Lord 
of Glory and Honour. 





14 This may refer to the beautiful and costly furniture of Persia, 
which fell into the hands of the Muslim conquerors. These wordly 
blessings which fell to the lot of the poor Arabs, according to the 
Divine promise, furnish a proof that the promises relating to the 
blessings of the hereafter will also come out true. 
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INTRODUCTION TO CHAPTER CXII 


The Title, and Subject-matter. 
This chapter is called Al-Ikhlas, the Unity, 


because it declares the oneness of the Divine 
Being, a subject which pervades the whole 
Qur-an. Althoug it is a very short chapter, yet 
it contains the refutation not only of idolatry 
and dogmatic Christianity, but of every poly- 
theistic creed. That is why the Prophet is 
reported to have said that this chapter contains, 
as it were, the one third of the whole Qur-an. 


Date of Revelation. 


It is undoubtedly one of the earliest revela- 
tions. 
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INTRODUCTION TO CHAPTER CXIII 


The Title, and Subject-matter. 


This chapter derives its name, Al-Falagq, the 
day-break, from its first verse, in which this 
word occurs. The day-break signifies the dawn 
of the new light, the light of the truth; and the 
intense darkness, in the third verse, stands for 
difficulties in the spread of the truth. In this 
chapter, man is taught how to seek Divine pro- 
tection in difficulties, when mischievous and 
envious people openly and secretly create 
troubles in the way of a righteous cause. 


Date of Revelation 


According to commentators, this Chapter 
was revealed at Mecca, but no definite date is 
ascertained. Probably it belongs to the early 
Meccan period. 
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CHAPTER CXII 
THE UNITY (AL-Ibhias) 


Revealed at Mecca, 4 Verses 


With the name of Allah, the Beneficent, 
the Merciful. 
Say: He, Allah, is one. 
Allah is He on Whom all depend.’ 
He begets not, nor is He begotten.’ 
And no one is like Him? 


1The Arabic word As-Samad means, the Lord, Who is 
approached in every need, or One Who has created everything and 
maintains it. The word points out the error of those who think 
that matter and soul exist independently of God. 

* This refers to the error of the Christian doctrine of the sonship 
of Jesus. In the Bible the expression “son of God” is used 
metaphorically, as explained by Jesus himself (Math, V : 9; 44.45; 
John X: 33-36). 

*This rebuts the Zorastrian doctrine, which takes Ahraman, 
‘the creator of evil” as equal to Yazdan, “ the creator of good.” It 
also rebuts other creeds which believe in God-incarnates. Thus 
this short chapter establishes the perfect oneness of the Divine 
Being ; and rejects all polytheistic creeds, some of which have sprung 
quite recently. 
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CHAPTER CXIII 
THE DAY-BREAK (Al-Falaq) 
Revealed at Medina, 5 Verses 


With the name of Allah, the Beneficent, 
the Merciful. 


Say: I seek refuge in the Lord of the day- 
break.’ From the evil of what He has created. 
And from the evil of the intense darkness’ 
when it covers (everything) and from the evil 
of those who put (evil suggestions) in firm 
resolutions.’ And from the evil of the envious 


7 The day-break represents the dawn of the new light, i.e., Islam. 
It implies a prophecy of the gradual manifestation of the truth, as 
the sun rises and moves on, till he reaches the zenith in full glory. 

*The darkness stands for the difficulties, which beset the 
progress of the truth, and in which man cannot see his way. 

* The Arabic word Naffasat means those who blow, inspire, or 
put into the head ; not necessarily women. as the femenine gender is 
sometimes used for the classes of men also. Hence it means those 
classes of men or women who blow, inspire or put into the head. 
Ugqad is the plural of Ugdah, meaning a knot, a tie, an engagement, an 
agreement, a vow, a promise, a settled affair, a resolution. Hence the 
verse means; I seek Divine protection from the mischief of those 
who put nasty suggestions into the heads of men against their 
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one when he envies.‘’ 


resolutions or pledges. It is a common experience that some people 
often mislead and prevent others from adhering to the truth. 


* After the triumph of ‘the truth, some people envy its success, 
and create troubles. So, Divine protection is still to be sought. 
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APPENDIX 


APPENDIX 


ISLAM: THE NATURAL RELIGION 
OF MAN 


Then set your face upright for religion in the right state 
—the nature made by Allah in which He has made men—there 1s 
no altering of Allah's creation; that is the right religion, but most 
people do not know.—(Qur-dn, xxx : 30). 


NAME 


Islam is the name of the religion which was preached 
by the Holy Prophet Muhammad of Arabia over thir- 
teen hundred years ago. This name is not invented by 
a convention nor is it adopted by the followers of this 
religion after the name of its exponent, as is the case 
with Christianity, Buddhism or other similar names. 
But it is a name which is given to it by God in the 
Holy Qur-an ‘Surely the true religion with God is 
Islam.” Git: 18). “ And I have chosen for you the 
religion of Islam.” (v:3). Hence, its followers are 
called Muslims, a name which is also given to them 
in the Qur-an. (xxii: 78) Therefore, the names of 
‘* Muhammadanism ”’ and *‘ Muhammadans,” which are 
generally used by the western writers for Islam and 
Muslims are not correct. 

The religion of Islam, however, did not originate 
with the preaching of the Prophet. In fact, Islam was 
the religion of all the prophets that preceded him. It 
was the religion of Abraham, Moses, Jesus, and of every 
prophet, who appeared in any part of the world. It is 
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the natural religion of man. The Holy Prophet is 
reported to have said that every child is born on the 
nature of Islam. The Prophet, however, was the 
exponent of the latest phase of Islam, as he himself 
was the last and the greatest of the prophets. 


THE FUNDAMENTALS 


The basic principles of Islam are given at the very 
beginning of the Holy Qur-an. “ This book there is no 
doubt in it, is a guidance for those who guard against 
evil, who believe in the invisible God and keep up 
prayers, and spend benevolently out of what We have 
given them; and they believe what is revealed to you 
and what is revealed before you and who are sure 
of the hereafter” (11 : 1—5). 

Here five principles are enumerated, out of which 
three are theoretical and the remaining two, practical. 
Belief in God, belief in the revelation to the Holy 
Prophet or the Qur-an, as well as belief in the past 
Scriptures, and a belief in the life-after-death are the 
points which relate to theory, while prayers and charity, 
or ° spending benevolently out of what God has 
given’ men, are practical institutions. It should, how- 
ever, be noted that in Islam a mere lip belief is of 
little importance. The Qur-an has repeatedly laid 
stress on practice, and the word “ belief’ in the Islamic 
terminology always carries with itself the significance 
of practice. For instance, our belief in God does not 
mean only that we must believe in His mere existence, 
but it also implies that we must absorb the Divine 
attributes in our conduct. In the five daily prayers 
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which are incumbent on every Muslim, we repeat the 
Divine attributes several times a day simply to keep 
before our mind the Divine morals with a view to 
translate them into our daily life. The Holy Prophet 
has enjoined us to mould our character after Divine 
attributes (d3| sab sais3), Again, belief in oneness 
of God, which is much emphasised in the Holy Qur-an, 
while giving a true proposition in theory implies a great 
lesson for practice. It implies that a Muslim should 
try to be unique in a certain attainment. He should 
be the only one man in the world with regard to a 
certain qualification or achievement. This is surely a 
great impetus for action. 

And again, belief in the Qur-an as the true word of 
God means that we must follow its instructions in 
practice, while the belief in the past scriptures opens 
the way for establishing human fraternity, which is 
the basis of our international relations. If we believe 
that every section of humanity has received the word 
of God for guidance, we give a message of peace and 
friendship to the nations of the world. Islam has laid 
the greatest stress on this point. The Qur-an has 
enunciated the principle that every nation has seen its 
warner (xxxv : 24). And the Muslims are enjoined to 
believe in all the prophets of the world (11: 136). 
Thus a Muslim is ready to pay homage to all religious 
personalities. 

Belief in the hereafter is also not a mere lip-profes- 
sion. It has a great influence on the practical life of 
man. We believe that we are responsible to God for 
our actions, and this makes us careful in our conduct. 
The life after death according to Islam is an image of 
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this life. As we sow here,so shall we reap there. 
Islam believes in the continuity of life, the life of this 
world being a prelude to the next one. Thus every 
*’ belief’? in Islam, implies practice. 


PRAYER 


Prayer is a sort of link between man and his 
Creator. It is a spontaneous outpouring of his heart 
before his Master. Prayer is the means for the 
purification of the heart and moral and _ spiritual 
elevation (xxix : 45). It also teaches one punctuality, 
as prayers are to be said on appointed times (iv : 103). 
A prayer which degenerates into a mere ritual is vehe- 
mently condemned in the Qur-an (cvii : 4-6). 

The five daily prayers of Islam are well known. 
But the word prayer or él44. 1s very comprehensive. It 
applies to every sort of supplication or worship. Some 
commentators of the Qur-an include fasting and Hajj 
(pilgrimage) in prayer; because these two institutions 
are but another form of worshipping God. 


CHARITY 


As for charity, it establishes man’s relation with 
man. Man is social by nature. He has to depend 
upon others. That is why the feeling of sympathy is 
implanted in every human heart. Charity is an ex- 
pression, an outward form of this inner feeling. We 
give alms to the poor and to the needy, because we 
feel for them. Islam being the natural religion of 
man, has not only enjoined charity to develop the 
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charitable side of human nature, but it has also 
organized it in the form ofa regular institution, 2.e., 
Zakat or poor rate. The Prophet is reported to have 
said that the Zakat (poor rate) is a tax levied on the 
rich to help the poor. Every well-to-do Muslim is 
enjoined to contribute the fortieth part or 24 per 
cent of his annual savings to the national fund of 
Zakat. It is meant for (1) the upkeep of the poor, 
(2) the needy, and (3) the wayfarer, (4) for the - 
emancipation of slaves, or (5) ransoming captives, 
(6) for the payment of the debts of the poor, (7) for 
the help of those who are inclined to accept the truth 
and (8) for the propagation of Islam or other charitable 
purposes. The officials appointed to collect, and dis- 
burse Zakat are also entitled to get their salaries from 
this fund. The utility and the reasonableness of this 
institution are self-evident. Besides Zakat, the Muslims 
are also expected to be ever ready to serve humanity 
with all their resources. The Quranic words © out of 
what We have given them” are very vast and include 
everything. Ifa man has not got wealth; but has got 
physical strength, he is expected to help the weak with 
his arm; if he is not even physically strong, but has 
got education, he is expected to teach the poor 
illiterate. In short, a Muslim should always be at the 
service of humanity. 


FASTING 
Fasting and pilgrimage (Hajj) are also among the 


five pillars of Islam. The month of Ramadam which 
is the 9th month of the Muslim Calendar is the fasting 
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month; and the Muslims are enjoined to fast during 
the whole of this month. The period of fast begins 
from the dawn, and ends with the sunset. During this 
time one who keeps fast has to abstain from eating 
and drinking. The sick and travellers are, however, 
exempt from fasting during illness or journey. But 
they should fast for the period they have missed when 
normal conditions of life are restored (i: 184). 
The aged, the women in the family way, mothers with 
a child on their breast, and invalid persons who are 
permanently incapacitated to fast, are required to feed 
a poor man instead (11: 184). This shows that one of 
the objects of fasting is to develop sympathy with the 
poor, who sometimes have to starve. By fasting even 
a king suffers the pangs of hunger, and is in a position 
to experience the troubles of those who starve. He 
is brought down to the level of common humanity. 
Fasting also consumes the waste, the over-growth, and 
gives a tone to the physique. By the subjugation of 
carnal desires which are generally the result of over- 
eating, it quickens the spiritual powers of man. Fasting 
is also a sort of schooling and training for the obedience 
of Divine Commandments. The Qur-an has clearly 
pointed out that fasting has been “enjoined upon you 
that you may learn to guard yourself against evil” 


(it: 183). 
PILGRIMAGE 
Pilgrimage to Mecca is also incumbent on a Mus- 


lim, provided he has got means for it. The safety of 
life is also a necessary condition. The sacred house of 
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Kaaba, which is the object of the pilgrimage, is the very 
first house dedicated to the worship of one true God. 
It is a very ancient house in the history of mankind and 
according to Muir its existence is traced back to a very- 
‘remote antiquity”. It was re-built by the Prophet 
Abraham and his son Ismail and thus it has associations 
with the great patriarch. For these considerations, the 
Kaaba has got a unique position among all the places of 
worship. It is so to speak the emblem of Divine 
Worship. The pilgrims are required to make circuit 
round it, which act represents the highest stage of a 
lover's devotion to God. A pilgrim leaving all earthly 
connections goes to visit this house of God and makes 
circuit round it in a state of ecstacy of devotion to his 
Creator. This reminds him also of the sacrifices of 
Abraham, who was a true lover of God, and who is 
universally respected. 

Pilgrimage has got other advantages too. It pre- 
sents a matchless scene of the universal brotherhood of 
man, in which people of different nations, different 
countries, speaking different languages and wearing 
different costumes assume a uniform aspect before 
God. Again this vast ocean of humanity in the lap of 
the Ummal-Qura, the mother of towns (Mecca) is 
behaving with child-like innocence, without any riot or 
conflict. No police or military force is engaged there 
to keep law and order; and yet the whole affair is 
going on peacefully. This is the ideal state of civil life. 
This is the Kingdom of God on the earth for which 
Jesus prayed. The dream of the Master has been 
realized in Islam. Pilgrimage involves travelling, ora 
sea voyage, which admittedly broadens one's outlook. 
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It brings one new experience and new light. The Qur-an 
has repeatedly recommended travelling to its readers to 
glean experience and knowledge of other nations. And 
pilgrimage surely brings us into contact with peoples of 
various races. It gives one a chance to study humanity. 


FIVE PILLARS OF FAITH 


To sum up, Islam is based upon five principles, 
namely: 

(1) Belief in the Unity of God, and in the Prophet- 
hood of Muhammad, which implies also a belief in 
other prophets. Hence, the sacred Kalima, or the 
formula of faith runs thus a0! Jyw,yrgd asl all ¥ 

“There is no God but Allah and Muhammad is 
Allah’s Apostle.” 

(2) Prayer. 

(3) Zakat or Poor Rate. 

(4) Fasting. 

(5) Pilgrimage. 

These principles are called the five pillars of Islam. 


SOME SALIENT FEATURES OF ISLAM 
RELIGION OF PEACE 


Islam has got certain distinctive features which need 
special mention. The word Islam literally means to 
surrender, to make peace, and Muslim, a peace-maker. By 
following the religion of Islam, a Muslim is expected to 
surrender himself to the will of God; and also to make 
peace with humanity. Islam, therefore, is the religion 
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of peace. To surrender oneself to the will of God 
implies complete submission to Divine laws, which are 
embodied in the Holy Qur-an, as well as which are 
working in nature. This submission to Divine laws is 
partly compulsory and partly optional. Submission to 
the laws of nature is compulsory. One has, willingly 
or unwillingly, to abide by the laws of nature. But sub- 
mission to the laws of the Qur-an is optional, 7.e., man 
is given the choice to obey or disobey them (xviii : 28). 
It is mainly for the submission to the laws of the 
Divine Book, that the Holy Prophet was raised to 
guide humanity on the right path. This is, in other 
words, making peace with God. And surely it brings 
peace of mind too. ‘‘ Peace, peace’”’ are the words with 
which the righteous will be greeted in paradise ; which 
is also called the ‘abode of peace.’ (x: 25) 

As for making peace with humanity the Qur-an has 
laid down that God sent His Messengers, to all nations, 
and to all countries and that a Muslim should respect 
them all. The Qur-an has even enjoined not to abuse the 
idols of image-worshippers. (vi : 109). This golden 
principle is the foundation stone of universal peace; 
especially in a country like India, where men of different 
creeds and castes live together. Itis to the credit of 
Islam that the Muslims have never uttered a word sacri- 
legious to Ram Chandra and Krishna, who are the sacred 
personalities of ancient India. A Muslim is thus a 
harbinger of peace in the world, as he reveres the sacred 
personages of all nations. The Qur-an has dealt a death- 
blow to the superiority complex which has always 
caused racial hatred and bloodshed in mankind. The 
Holy Book has done away with every invidious distinc- 
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tion and has proclaimed that a man's honour depends 
upon his personal character and not on his nationality 
or tribe. (xlix:13). It has expressly laid down that 
mankind is a single nation” (ii : 213), and the differ- 
ences between the various sections of it are meant to 
know them from one another. (xlix:13). They do not 
make a basis of precedence. Thus Islam stands for 
the fraternity and equality of the whole human race. 


CONCEPTION OF GOD IN ISLAM 


This brings me to another salient feature of our 
religion, that is, the cosmopolitan conception of God, 
which Islam has presented. Allah is neither a tribal 
deity nor a national God. But He is the “Lord of 
Worlds” as characterised in the very opening verse of 
the Qur-an. The Holy Book is teeming with epithets 
declaring His cosmopolitan character. “He is the 
Lord of easts and wests,” of the “ heavens and earth.” 
“He is the Creator of everything”, Sustainer of all 
(xi: 6) Light of the heavens and the earth 
(xxiv : 35), the Originator of the heavens and the 
earth (vi: 14). To Him submits what is in the 
heavens and the earth (ii1:116) He possesses all 
good attributes (vii : 180). 


UNIVERSAL RELIGION 


In keeping with this universal conception of God, 
the message of Islam is also universal. The Prophet's 
mission is catholic. He is a prophet to all nations. * We 
have not sent you but to all peoples” (Cxxxiv : 28). 
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Again: * We have not sent you but as a mercy to all 
peoples of the world” (xxi: 107). The Holy Prophet 
himself is reported to have said: “I have been sent 
to the coloured as well as white races.”’ 

The fact is that before the advent of the Holy 
Prophet, when humanity was separated by natural 
barriers such as mountains, rivers, and oceans ; and the 
means of communication were also extremely limited, 
God sent His messengers separately to every section 
of humanity. But man passing through various phases 
of civilization at last reached the epoch-making era, 
when mankind was going to be united, through the 
developed means of communication. Hence, the neces- 
sity of different prophets was no more. Therefore, 
God sent the Holy Prophet Muhammad (peace and 
blessings of God be upon him) to the whole world with 
a universal religion. 


ISLAM'S ATTITUDE TOWARDS OTHER RELIGIONS 


From what has been said above, it is absolutely 
clear that Islam’s attitude towards other religions is 
brotherly. It cannot be otherwise; because Islam 
believes in the Divine origin of all religions. The Holy 
Qur-an expressly says that it contains the truths of pre- 
vious heavenly books (xcvili: 3). From this, it follows 
that humanity had received truths from God, before 
the Qur-an was revealed. The Qur-an is a great advocate 
of comparative study of religion. It denounces the 
wholesale condemnation of a creed. © The Jews say the 
Christians do not follow anything good; and the 
Christians say the Jews do not follow anything good; 
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while they recite the (same) Book. Even thus say 
those who have no knowledge like to what they say” 
Gi:113). The Qur-an will never ignore the good in 
anything. Gambling and wine are prohibited, and are 
characterised as ‘‘satanic’’ by the Holy Book. Yet 
about them it says: “ Their evil is greater than their 
good”’ (ii: 219). Thusit admits same good even in 
these “satanic” things. 

The fact is that there has been only one religion 
since the dawn of humanity so far as the fundamentals 
are concerned, with minor changes here and there, 
which were due to the different environments of the 
peoples. The lapse of time has also sometimes caused 
a Divine guidance either to be forgotten or polluted 
with human alloy. In the pre-historic times of human 
civilization there was no arrangement of preserving 
the Divine message, except memory or tradition; and 
evidently this arrangement was not infallible. 


ISLAM, A HISTORICAL RELIGION 


But the Qur-an was reduced to writing from the 
very beginning. In fact, it is one of the salient features 
of Islam that it is a historical religion. The Holy 
Prophet was raised at the time when humanity had 
advanced enough to keep a record of its deeds. The 
life of the Prophet is nota myth. Every event of his 
life, however minute, has been accurately handed down 
to posterity. He is admittedly a historical personage: 
and his teachings are preserved in a most trustworthy 
record. 

The Qur-an was, therefore, in a position to 
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recapitulate all the truths of the previous scriptures, to 
rectify the errors that had crept into them through 
the passage of time; and to give humanity a perfect 
religion. And this it did. It says: ‘* To-day I have 
completed for you your religion” (v:3). Thus Islam 
represents all previous religions, and recognises their 
Divine origin. 


MORAL TEACHINGS 


The Qur-an gives us a complete code of life. It 
contains instructions for all stages, all stations of 
human life. For instance, a king, or a ruling nation 
or party is commanded by the Holy Book to adminis- 
ter even-handed justice in all circumstances. It says: 
“Let not the hatred of a people incite you not to act 
equitably, act equitably that is near to piety” (v: 8). 
For the ruled it lays down that they ‘‘ should obey those 
who are in authority” (iv:59). It enjoins: ‘Do 
not make mischief in the land after its reformation ” ; 
which means that we should not resort to anarchy and 
disorder against a Government settled by law and 
order. Rebellion has been strictly prohibted by the 
Qur-an (xvi : 90). 

Businessmen are also required to be absolutely fair 
and just in their dealings. All transactions should be 
reduced to writing to avoide further complications 
(ii : 282). Parents are instructed to give their children 
proper food and clothing and good education 
(xvii : 31). While we, in our turn, are ordered to be 
good to parents in gratitude for all they did for us; 
especially to the mother, who bore us with fainting 
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upon fainting (xxxi : 14), and gave us milk for two years. 
We are supposed to be extremely gentle to our parents 
in old age, to speak to them generously and politely 
never to chide them, nor to say even “uf” to them 
(xvii : 23). The Holy Prophet is also reported to have 
said: ‘‘ Paradise lies at the feet of the mother.’’ Again; 
‘It is a pity that young men should lose paradise for 
not serving old parents.” 


FAMILY LIFE 


Family life, according to Islam, is the nursery of 
high morals. True love and compassion grows under 
family roof. The Holy Qur-an refers to it in a verse 
which is recited in every Friday Sermon: “God 
enjoins upon you justice, benevolence, (to others) and 
giving to your family folk ” (xvi : 90). How beautifully 
the verse sums up all stages of morality. Justice is 
only a primary stage of goodness. It does not require 
any sacrifice. But the next stage is higher which is 
Ihsan (benevolence) that is goodness proper. It 
involves certain amount of sacrifice and effort. But 
the highest stage of doing good to others is when a 
man does it spontaneously as if he is doing it to his 
family members, i.e., he does not make any effort in 
doing good to others; but it becomes a second 
nature to him. Thus a family life is a sort of schooling 
of training for morality. That is why marriage is 
incumbent inIslam. The Prophet said: ‘“* Marriage is 
of my ways; he who goes against my way is not from 
me.” Kind treatment to wives is the subject on which 
Islam has laid the greatest stress. ‘ They are your 
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garments” says the Qur-an ‘‘and you are their garments” 
Gi: 187). And the Holy Prophet said: ‘* Women 
are man’s twin-halves.” ; 


CHASTITY 


Chastity is a virtue that has been much emphasised 
by the Holy Qur-an. Men and women are commanded 
to refrain from casting looks on strange persons; and 
women are enjoined not to make a display of their 
decorated parts except those which are necessarily 
exposed. They are further ordered to cover their 
bosoms with a head cover (xxiv: 31). Every Muslim 
is expected to lead a good chaste life keeping himself 
absolutely aloof from indecency (xvii. 32). Those, 
who cannot find means to get married, are required 
to keep up chastity by resorting to other means of 
continence, such as taking simple diet, starving or 
fasting. 


HONESTY 


Honesty also occupies a prominent place in Islamic 
code of morality. We are not only expected to be 
honest in our dealings ; but we are supposed to control 
and manage the property of those who are too young 
or stupid to do it for themselves, and maintain them 
out of the proceeds, keeping the origional property 
intact. Special care is to be taken in the case 
of the property of orphans. It should be handed over 
to them only when they are matured in intellect; and 
strict frugality is to be observed so long as it is 
managed by others (iv: 6). ‘ Those who swallow 
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the property of orphans, swallow fire” (iv:10). The 
system of Court of Wards for protecting orphans’ 
property, recently introduced by enlightened govern- 
ments of the world, is only a copy of these rules of the 
Holy Qur-an. “ Do not consume each other’s wealth 
unjustly, nor offer it to Judges as bribes, in order 
to take possession of others’ property dishonestly.” 
Gi : 188) Measure rightly: weigh with exact 
balance, defraud not men of their substance, tread not 
the earth with criminal intention, do not give worthless 
things for good ones. These are the oft-repeated 
instructions of the Holy Qur-an. 


OTHER VIRTUES 


Other virtues of various kinds such as meekness, 
forgiveness, politeness, truthfulness, goodness, courage, 
patience, and sympathy have all been enjoined by the 
Qur-an; and the Holy Prophet and his companions 
translated them into actual life. 


FOOD 


Food plays an important part in moulding human 
body and character. Therefore, certain kinds of food, 
which are injurious, are prohibited. Those which are 
permitted should be taken in moderation. The Qur-an 
says: Eat and drink but do not exceed the limit” 
(vii: 31). These words contain two instructions. First, 
we should not resort to over-eating ; and should not be 
gluttons. Second, we should not take too much of a 
particular diet and neglect others altogether. But we 


must regularize our diet and take all sorts of eatables in 
proper measures to have all the classes of vitamines in 
our body. How beautifully the Qur-an has expressed 
in one word the whole system of diet, which the 
medical science has recently discovered. 


PROBLEM OF GOOD AND EVIL 


In the domain of morals, the question of good and evil 
has always waxed the human intellect. But Islam has 
beautifully solved this knotty problem. According to 
Islam human nature is pure; there is nothing evil in 
the world; and it is the occasion or the measure 
which makes a thing bad, and creates evil. Arsenic, 
for instance, is a good medicine for the purpose it is 
created, provided it is taken in proper doses. But it 
becomes poison and takes human life if we exceed the 
measure of its doses. The most wholesome and 
nutritious food, if taken in excess, disturbs the liver, 
and upsets the whole system. Thus it is the measure 
that makes things good and bad. Similarly the occasion 
determines good and evil. Quinine is a cure for 
maleria fever: but it is fatal if the fever is due to 
enlargement of liver. The same rule applies to human 
passions, which are the nursery of morality. Anger, 
for instance, is generally regarded a base passion ; and 
we are expected to suppress it. But if we show anger 
to punish the offender and to redress the wrong of the 
oppressed, it becomes a virtue of the higest class. Just 
as to keep our body in sound, healthy state, we need 
variety of diet and variety of clothes according the 
changing conditions of seasons, in the same manner to 
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sublimate our soul and to keep it in order we should 
make a proper use of the various faculties with which 
we are endowed. If wedo not use them we are wasting 
nature’s gifts, and doing harm to ourselves and society. 
In short, every thing has got its ordained measure and 
prescribed occasion. A thing used in its defined 
measure On proper occasion is good. It becomes evil 
when it is misused. Dagh, a well-known poet, has 
put it very tersely in this couplet: 


Do not say that avarice is good for nothing ; and if 
an unbeliever has got avarice for Islam?” That is, 
avarice fora good thing is good. The Qur-an has 
repeatedly commended us ‘not to exceed limits.”’ 
At one place it says, “ The Beneficent God created 
man. He made His measure that you may not be 
inordinate regarding measure and keep the balance 
with equity, and do not make the measure deficient ” 
(lv: 7-9). This Divine measure of good and evil is, 
in fact, an article of Faithin Islam. The well-known 
formula of Faith, which is on the lip of every Muslim 
mentions among other things this Divine measure also. 
It runs thus :— 


§ Bye yotlly Abus) 9 Oaks g AKL 9 ad dal 
O gt lr ae re) : \5 B ya 


T believe in Allah, in His angels, in His Books ; in 


TRO 


His apostles, in His measure of good and evil, and in the 
resurrection after death.” 


ANGELS 


Angels are Divine agents to help human life both 
in physical and spiritual spheres. In the physical 
world we find that we stand in need of external agents 
to make full use of our faculties. For instance, we 
are given the eye to see things; and it does see, but 
not without the aid of external light. Similarly the 
ear receives the sound, but not without the help of 
air. Asin the physical life, so in the spiritual life, we 
require the services of external agents. We have, 
got, no doubt, in our nature an inclination to do good. 
But to put this inclination into operation we want an 
external agent. Every one of us must have experienced 
that sometimes, all of a sudden, we feel a strong inner 
impulse to do some good deed; and we obey this 
impulse. This inner impulse is the angel, that helps 
us to do good. The belief in angels means that we 
must obey the dictates of this noble impulse. The 
impulse that goads us to do some evil is the devil. A 
Muslim is enjoined to believe in the angels and dis- 
believe in the devil. This explains the real signific- 
ance of belief in Islam, which, as already pointed out, 
always carries practice with it. Belief in angels means 
to obey the impulse for good; and disbelief in devil or 
satan means to reject evil dictates. Sometimes good 
people are metaphorically called angels as they 
suggest others to do good; while bad people are called 
devils, as they invite others to evil. 
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ISLAM AND SCIENCE 


It is a popular belief that religion and reason are 
enemies to each other. As science is based upon 
reason, it is also generally supposed that religion and 
science cannot go hand-in-hand. People often say 
that the advance of science will dig the grave of 
religion. This view, however, is based upon a mis- 
conception. A true religion can never be against the 
established truth of science; as truth is always truth 
whether scientific or religious. Ifthere is any real, 
tangible conflict between the word of God and a 
scientific truth ; either the word of God is mis-inter- 
preted, or the scientific ‘ truth’ is yet a mere theory 
which has not reached the stage of an established 
fact. Our scientific knowledge is yet progressing. It has 
not yet reached the final goal of perfection. New 
laws of nature are being discovered every day. Our 
inventions of to-day were the mysteries of our fore- 
fathers. No body dreamt of television and radio one 
hundred years back. But to-day they are the things of 
the past. Therefore, it will be folly to judge the word 
of God according to our scientific theories, which are 
always subject to change. But it is also equally true 
that an established truth of science can not be against 
the word of God, as truth is truth. The Holy Qur-an is 
a book that has encouraged scientific research. Nay it 
has guided science to the truth, and rectified its mistakes. 
There was a time when scientists believed the sun to 
be stationary ; while the Holy Qur-an said: “ the sun 
runs on to the end of its course.”” (xxxvi : 38) To-day 
the old theory of science has been smashed by the 
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latest research and it has been discovered that the sun 
too rotates in its orbit. Thus science has at last paid 
homage to the word of God. The instances of this type 
can be multiplied but the short space at my dis-_ 
posal does not permit me to do so. In short, the 
advance of science “instead of eclipsing"’ will always 
add to the lustre of Islam. 


GOD 


HUMAN NATURE'S VOICE 


ee wo b qm Ia 


There is a pain in every heart, its cure may or 
may not be; . 


Servitude is manifest from the very condition of 
man, God may or may not be. 


Thus spoke Akbar, a master mind of the present 
age. The poet has very. tersely touched upon two 
important points, about the existence of God. There 
is a craving, a feeling, (pain) the poet says, for a 
Supreme Power in every human heart: and there must 
be some means (cure) to satisfy this impulse of 
human nature. And again, the very condition of man, 
the poet continues, shows his deficiency and indicates 
that he is seeking after some Higher Power. Man, 
with all his vast potentialities, still realizes his weak- 
ness to mould his destiny. With all the earthly means 
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at his disposal, he still finds himself helpless. Hazrat 
Ali was once questioned: ‘ What is God ?’’’ When 
all earthly hopes,” he answered,’ of a man are 
frustrated, and he finds himself absolutely helpless in 
a difficulty, the idea of a Supreme Power flashes to 
his mind, that may come to his rescue. This Supreme 
Power is God.” Thus belief in God has been implant- 
ed in human nature; and every soul has got an 
innate craving for Him. The Qur-an has also pointed 
out this natural yearning of man in these words: 
“Am I not Your Lord?, They said: Yes, we bear 
witness” (vii: 172). That is, every man’s. soul 
spontaneously cries for his Creator; and this testimony 
of human nature 1s a conclusive proof of God. Hali, 
another master mind of the present age, puts it still 
more forcibly in the following verses :— 


Iya KL ke Se I pm @ Lil 
Vyad KH Une CS I em ® vile 
D972 & Ble Be=O 6 oe rei ble 
Vso Rtas & ste? de J? Oo ® Ste? 


The tackle of Thy Personality has hooked every 
heart. . 


The ring of Thy bondage hangs with every ear. 


One who has no faith in Thee, still does recognize 
Thee. 


Even a strayed heart has got Thy fear. 
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Again: 
Iyas RL gle de fo SB suis 
lS OW FI, BG Cle wh 7 
Ae? Seo gee 1 Beye? 
lsd LT ge po et OKI 
The Hindu finds Thy beauty in the idol. 


The high priest of Zoroastrians sings Thy song 
on the fire. 


The atheist interprets Thee in the terms of Time. 


Nobody can afford to deny Thy Existence. 
PROPHETS’ EVIDENCE 


And this evidence of human nature, which is 
universal, is corroborated by another equally univer- 
sal evidence. In all countries, and in all ages, there 
have appeared prophets or Divine messengers who 
have claimed to realize the existence of God. Their 
Faith in Him has been so strong, as if they have seen 
Him. These prophets appeared at different times, and 
in different countries, but the messsge they brought was 
one and the same in substance. This shows that the 
source of their teachings is one and the same—God. 
This evidence which goes back to the early dawn of 
humanity, and is found inthe annals of every nation 
of the world, cannot be brushed aside by a sensible 
man. Even in our own days, every land must have 
its saints or religious personalities, who have a living 
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faith in God, based upon their spiritual experiences. 
How can one ignore the evidence of the whole huma- 
nity, and say there is no God? 


SCIENTIFIC PROOF 


Belief in God is thus the most important doctrine 
of all revealed religions; and it was chiefly based 
upon the Divine Revelation. But the advance of 
science has recently furnished fresh proofs of the Exist- 
ence of God. If we look to the universe and study 
nature, we are driven to the conclusion that there must 
be a great creator and organiser behind the veil. We 
find a perfect, and well arranged order in the world. 
Every necessity of life has been provided for us. We 
breathe and there is plenty of air for our lungs, we 
want food to eat, and the land, we live on, produces for 
us varieties of food having different kinds of vitamine 
for the growth of our body; we feel thirsty, and we 
have got water to quench our thirst. In short, we have 
got full provisions to meet our needs ; and these various 
things are created for our use. This shows that every 
thing in the world has got an object, a set purpose; 
and this proves a design, and conseqnently a designer. 
This design can be traced back to the very beginning 
of creation. The entire universe is made of 92 elements 
such as Hydrogen, Helium, Gold, etc. Now, these 
elements consist of atoms, which are further subdivided 
into electrons, i.e., negatively charged electricity, and 
protons, i.e., positively charged electricity. These 
electrons and protons are created in countless numbers, 
and yet it is wonderful that they are identical. It 1s 
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through the grouping of these electrons and protons 
that we get the different atoms of elements. In short, 
the world, we live in, owes its existence and origin to 
electrons and protons, which mixing together give birth 
to new elements. But this mixing up is subject to a 
law known as the Law of Definite Proportion; which 
means that when two elements are chemically combined, 
they always combine in a definite proportion. For 
Instance, 2 pounds of Hydrogen will always combine 
with 16 pounds of Oxygen and will give 18 pounds of 
water. It never happens that 2 pounds of Hydrogen 
will combine with less or more than 16 pounds of 
Oxygen. If we try to mix them up ina different propor- 
tion, they will remain unaffected and we will not get the 
new substance, j.e., water. This shows that the measure 
of their combination is pre-ordained; which again 
‘ proves’ an Intelligent Design. In the word of the 
Qur-an this measure (Taqdeer) is ordained by God. 
The Holy Book says: “He (God) created everything, 
and ordained for it a measure ” (xxv: 2). 

There is also another law of nature that is working 
in the universe—the law of gravity. The sun, the 
moon, the earth, attract each other; and this attrac- 
tion is regulated by the distance and the magnitude of 
the bodies concerned. For instance, had our earth 
been a little bigger than that it is at present, the law 
of gravity would have made us unable to walk on the 
globe. Thus every thing in the world is created in an 
ordained measure to suit the object in view. There is, 
no doubt, a great Mathematician behind the veil, who 
is operating this huge machinery with consummate 
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Biology a century ago could find no purpose in the 
working of nature. Nature was supposed to be blind, 
and it was assumed that its freaks and blunders had 
given in a haphazard way the different shapes to matter 
Evidently it gave a death-blow to the belief in the 
existence of God. But subsequently the scientific 
research discovered that in the universe there were 
governing principles which science called law and 
order. Thus the so-called blunders of nature in the 
light of new discovery, appeared to be various orders 
of a well-organized system, which obeyed one universal 
law. It was realized that nature was not blind, rather 
it followed a prescribed course, under a prescribed 
law. Law and obedience to it was seen prevading the 
whole cosmos. It was not the dead matter of former 
biology with no scheme or purpose before it ; but some- 
thing which shared and possessed law-abidingness. 
This discovery revolutionized the whole domain of 
scientific research. The conception of “ matter” was 
entirely changed. To avoid, therefore, the old associa- 
tions of the word “ matter,” a new name was proposed 
to signify the attribute of the matter. The name 
chosen was “Law Substance,” denoting that this 
substance is invariably obedient toa law. It was also 
further ascertained that this universal law is a curious 
collection of antethesis working ultimately for one 
common goal. Every element was working, in a way 
antagonistic to the requirements of the other, and yet 
it contributed to the great harmony. Heterogeneity was 
found everywhere, and yet out of this heterogeneity 
came out homogeneity. Conflicting elements work in 
harmony for one great end. This phenomenon of 
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nature compelled the biologists to believe in the work- 
ing of one hand that ruled over nature, and brought its 
discord into concord. The universe may be likened to. 
a big organ of music. Its chords emit different tunes, 
high and low, and yet played by the master Hand of 
its Creator produce an exquisite music that fills every 
hearer with rapturous joy. This harmony in the 
universe created a new creed which is known as 
Monism. Further research in this direction has estab- 
lished that the activities of Law Substance, subject to 
certain laws as they are, are subject to a design as well. 
Everything in the universe is working for a specified 
object, and has aspecial part to play. Apparently jarring 
elements of the universe really stand in supplementary 
or complementary relation to each other; and are 
progressing not aimlessly but towards a certain set 
design. It has been further proved that the accomp- 
lishment of the design is not carried out in a haphazard 
way; but it evinces great intelligence coupled with 
pre-measurement. The best example of this intelligence 
is found in the creation of man. We all know that 
man is arational animal. He has been endowed with 
reason. Had he beena product of blind nature, how 
would he have got this wonderful intellect ? Man’s intelli- 
gence shows that he has received this gift from his 
Creator who must Himself be intelligent. The Qur-an 
also puts the creation of man as a sign of God: “ Does 
not man see that We have created him from the small 
life-germ, then lo he is an open disputant. And he 
strikes out a likeness for Us, and forgets his own 
creation” (xxxvi : 77-78). Therefore in order to know 
God, a man should ponder over his own self. There is 
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a saying of the Holy Prophet : 49) V3 8 W8d dundd 38 Ere 
One who realizes his own self realizes his Creator. God 
is no doubt infinite ; but we can find His clue if we study 
our own selves. It is through His works, that He is 
known ; and man is decidedly the most beautiful design 
of the Divine hand. In short, science has led us to 
believe in one working Hand that rules the universe 
with law and intelligence that puts the different ele- 
ments of nature to work in order to achieve the great 
objects and that creates out of heterogeneity a homo- 
geneity. Evolution is also another verity discovered 
by science. Everything in the world attains to its 
perfection by following a course of evolution. In 
brief, science worships law, monism, design, intelligence 
and evolution. And these are the chief attributes of 
the God of Islam, called Allah in the Qur-an. I quote 
below only a few verses from the Holy Book, throwing 
light on the subject, and leave it to the reader to 
judge how beautifully the Word of God has depicted 
the chief attributes of the Supreme Being: 

(1) All praise is due to Allah, Who 1s the Evolver of 
all the worlds (i: 1). 

(2) God is the source of law that receives obedience 
from everything (iii : 82). 

(3) O men! serve your Lord Who created you and 
those before you, so that you may guard against evil. 
(i: 21). 

(4) He it is who created for you what is in the 
earth (ii: 29). 

(5) Our Lord is He who gave to everything its 
creation then guided to its goal (xx : 49-50). 

(6) Rabb is He who gave everything its shape, 
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measure, quality of materials to bring at to its perfection 
and put it on the right path to reach the goal. (xx:50). 

Ic will be seen in above quotations that the words. 
which I have italicised clearly point out the Divine 
attributes which science believes to be working in 
nature. Thus science is in perfect harmony with Islam 
which is the religion of nature. The Qur-an is the 
Word of God; while nature is the work of God ; there- 
fore they corroborate each other. The more the world 
advances in knowledge and science, the more will it be 
convinced of the truth ot Islam. 

We are undoubtedly living in a scientific age. The 
days of superstition and blind faith are gone for ever. 
Credulity has no future before it. In the present age, 
everything must be based upon truth and facts. And 
that is exactly what the Qur-an taught us over thirteen 
hundred years ago. It clearly said: *“ And most of 
them (people) do not follow anything but conjecture, 
surely conjecture will not avail aught against the 
truth” (x: 36). Again; say: are the blind and see- 
ing alike, or can the darkness and the light be equal ” 
(xiii: 16). Thus observation which is the basic 
principle of modern science has been taught by the 
Qur-an. Islam is indeed a great champion of scien- 
tific research. That is why the early Muslims played 
a most important part in the revival of learning and 
science. 


ISLAM, THE NATURAL RELIGION OF MAN 


I have headed this article with a verse of the Holy 
Qur-an, which says that a“ right religion” is based 
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upon the “nature made by Allah in which He has 
made men.” Islam, according to this verse, is the 
natural religion of man. If the reader has studied the 
previous pages carefully he will not fail to discern how 
the fundamental principles of Islam respond to the 
Cravings of human nature. The unity and all compre- 
hensive providence of God, the universality of the 
Divine revelation, and the accountability of human 
actions in life after-death are recognized by all relli- 
gions and all nations. And their universal acceptance 
denotes that the very human nature bears testimony to 
their truth. Again, Islam is the natural religion of man 
because it fosters the various instincts and faculties of 
human nature. For instance, in prayer we have the 
means of satisfying our natural desire of opening our 
hearts to our Creator, in Zakat (charity) we give prac- 
tical expression to our inner feelings of human sympathy 
for our fellow beings; in fasting we meet the demand 
of reducing our over-growth and also foster our sym- 
pathies with those who starve through poverty, in 
pilgrimage (Hajj) we perform an act of highest devo- 
tion to God, and undertake a long journey to gratify 
our natural aspiration to study humanity at large. 
Thus every religious institution in Islam has got a close 
touch with human nature and develops one side of it 
or the other. If religion is meant for man, it must be 
according to his nature. And surely Islam is such a 
religion. 
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